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Part 1: The Hijacking Explained 


Karminder Singh, PhD (Boston), Kuala Lumpur, Malaysia. 


Sikhi as it is practiced today, is no longer the Sikhi that was 
taught to us by our Gurus. It is a spirituality that stands 
distorted, corrupted and tainted. Its scripture — Gurbani — 
has been distorted through vedic and puranic slants in 
interpretations and translations; its history muddled in 
unbelievable tales of miracles called Sakhis, and its 
religious practices consist of those smuggled in from 


rejected and discarded rituals of pre-1469 faiths. It’s a faith 


that has been hijacked from its unique path and equally 


distinct goals. How, when and why did this happen? 


Read this FIVE-part series for the story of a spirituality hijacked. 


The spirituality of Sikhi was constructed over a period of 239 years (1469 -1708 AD ) by 


our Gurus. 


Bhai Gurdas ji says of Sikhi: Wht fHat Adis fed SSA 
fSdHS UH VS" Mariya Sikka Jagat Vich, Nanak Nirmal 
Panth Chalya. 


Meaning: In the world of spirituality, the way of Guru Nanak has its trademark in its 
uniqueness. (Nirmal means UNIQUE, ONE OF ITS KIND, FREE FROM 
DISTORTIONS). 


The uniqueness of Sikhi was total and complete. Every aspect of Sikh Spirituality was 


uniquely different from the then existing ones. 


The concept of a One Realizable God; the Shabd as Guru; the spirituality’s focus on the 
HERE and NOW; a philosophy that rejected ritual and advocated obtaining salvation 
while still alive; a Scripture that gave space to adherents of different faiths; and 
Gurbani’s emphasis on humanity, equality and the need to elevate one’s mind to Godly 
levels are but just some of the defining features of Sikhi in its original and authentic 


Sense. 


But to the greatest detriment of Sikh’s uniqueness, history would have it that THREE 
powerful groups — all of which were fake, deviant and / or anti Sikhi — would control our 
literature, historical narratives, and institutions, including gurdwaras (and by extension 


the fate of Sikhi) for a long period of 207 years (1718 till 1925). 


| call this unfortunate quest the HIJACKING OF SI/KHI. It was a forced attempt to take 
Sikhi away from its intended uniqueness and destination. It was an endeavor to remove 
Guru Nanak from His own spiritual way. It was a deliberate effort to take Sikhi back to 
the same crossroads at which Guru Nanak stood in 1469 — but steer it in the direction 


that Guru Nanak chose to AVOID. 


In the 207 years of the hijacking, virtually everything about the uniqueness of Sikhi 
that was constructed by our Gurus in 239 years would be turned on its head. And 
everything that was rejected would be systematically brought back as accepted religious 


practices. 


The combined effect of the prolonged efforts of the three deviant groups would be that 
Sikhi would take on a severely ritualistic mode, its spirituality would focus on the 
Brahmin concocted lie of life after death; the spiritually enlightening Shabd would be 
relegated to merely songs fit for chanting; non-Gurbani poems with anti-Sikhi messages 
would be smuggled into Sikhi as Kirtan; the SGGS would be relegated to meaningless 
nonstop reading by hired hands; worthless physical worship would be promoted; a Sikh 
clergy that adopted the ways of the Brahmin would establish itself with deep roots; 
Gurbani-rejected practices would become standard fare and the elevation of the mind 
would be corrupted by mythology and eventually replaced by the importance of just 


outwardly appearance. 


In short, the uniqueness of Sikhi would be severely eroded. 


Sikhi would simply appear to be an extension or worse, a bad copy of the pre-1469 
religions. And Sikhs would proudly make such claims themselves; that Sikhi was a 
combination of the best of Hinduism and Islam, that the SGGS was the “fifth Veyd”, Sikh 
Gurus and their children were “reincarnations” of mythological brahmanical gods and 
goddesses; and that the Tenth Sikh Guru worshipped mythical entities such as Durga, 


Chandee, Shiva etc. 


In short the spiritual plane of Sikhi would be systematically but surely hijacked and 


taken back to the same destination it intended to break away from. 


Looking at Sikhi practices as they exist today, it would appear as if Guru Nanak did NOT 
come to this world in 1469. That he never existed. That he never did give us a 
spirituality that was unique. For if he did, then why are his Sikhs practicing something 
else altogether? Why are Sikhs still conducting their spirituality as if living in 1468? With 


blinding faith and fervor? 


The saddest part of course is simply that at vast majority of Sikhs slept through it all. A 
bigger majority is still asleep. As a result, the truth has become stranger than fiction. 
Sikhs who have become aware of the hijacking and desire to return to authentic SGGS 
based Sikhi are looked upon as “deviants” while the adherents of the hijacked version 


are considered as “true” and “genuine” Sikhs. 


These “true and genuine Sikhs of 1468” have even taken it upon themselves to shout 
down, shut out, physically prevent or even assault the peace loving Sikhs who wish to 


return to a SGGS based Sikhi spirituality. 


But the awakening has come and is surely building up in momentum. Some of the 
factors that brought about this awakening include the internet, the “question everything” 
outlook of the millennials and, most importantly, the increasing incompatibility of 
hijacked Sikhi practices with modern day reason and logic. This incompatibility is glaring 
for any Sikh who attempts to obtain a genuine understanding of the SGGS and 


discovers that Gurbani is spirituality presented on the premises of reason and logic. 


This awakening is helped by a rising tide of SGGS based Sikhi parchar that is 
undertaken by missionary parcharaks. The awakening is further fueled by a backlash 
against what is seen as a severely compromised Sikh leadership which does not have 
the interests of authentic Sikhi in their minds, but has instead sold their souls to 
corrupted elements. The anger at our corrupt leadership in particular and at our 
self-serving clergy has made thinking Sikhs turn to the critics of both groups for 


direction. These critics happen to be the missionary and authentic Sikhi parcharaks. 


Nevertheless, the hijacking and its consequential distortion, corruption and tainting of 
Sikhi continues to remain the most critical issue confronting spiritual Sikhs and is 
expected to remain so. Understanding how and why it happened is thus important and 


forms the rationale for this series of five essays. 


WHEN DID IT ALL BEGIN? 


The hijacking of Sikhi began in 1718 upon the fall of the Sikh Raj of Baba Banda Singh 
Bahadur. This fall would be followed by the capture and execution of Baba Banda Singh 


and his entire army of Sikhs. 


Authentic Sikhs — because there was a price on their heads and limbs — would take 
refuge in the jungles of Punjab, the desert regions of Rajasthan and the hills of Jammu 


and Kashniir. 


A 


The void and vacuum would allow Sikh gurdwaras, institutions and virtually everything 
connected to the Sikh psyche to fall into the hands of THREE groups who were either 


anti-Sikhi, deviant or even non-Sikhs for a long and continuous period of time. 


The most practical evidence that these hijacker groups were anti- Sikhs lay in their 
ability to go around the business of running our gurdwaras, institutions and everything 
related to them — unhindered and unfettered — even when authentic Sikhs were hunted 


down, had a price on their heads and limbs; and were often betrayed by bounty hunters. 


The bounty hunters and the rulers of the day left the hijackers alone, because they 


knew they were not Sikhs, and that their heads would fetch no price. 


The other practical evidence was that these groups enjoyed the support and patronage 
of the two foreign powers that ruled Punjab — the Mughals and the British. Both 


occupying rulers considered the Sikhi of Guru Nanak to be enemy of the state and 


remained hostile towards authentic Sikhs but actively supported these three anti-Sikhi 


groups in the name of divide and rule. 


These groups are the Udasis, Nirmalas and Dera Sants. All of them would control Sikh 
gurdwras, Sikh institutions, Sikhi Parchar, and the Sikh psyche for TWO CENTURIES 
until 1925 — when the Sikh Reform Movement in the name of the Singh Sabha 
Movement would work tirelessly to liberate Sikhi from the clutches of the above 


mentioned three deviant groups. 


Even then, the liberation of Sikhi would never be complete. The remnants and proxies 
of the hijackers would regroup and re-strategize to continue their quest right into present 


times — as we shall see in due course. 


But first, who were these groups and what damage did they do to Guru Nanak’s Sikhi? 


This five-part essay will trace the background of these three groups. 


Part One explains the concept of Sikhi Hijacked. 


Part Two deals with the role of the Udasis. 


Part Three explains the role of the Nirmalas. 


Part Four details out the role of the Dera Sants. 


Part Five provides an assessment of the current situation. 


NEXT: PART TWO: Sikhi Hijacked: The 
Udasis 


The Hijackers of Sikhi — Part 2 


Karminder Singh, PhD (Boston), Kuala Lumpur, Malaysia. 


Part 2: The UdasIs. sikhias it is 


practiced today, is no longer the Sikhi that was 
taught to us by our Gurus. It is a spirituality that 
stands distorted, corrupted and tainted. Its 
scripture — Gurbani — has been distorted through 
vedic and puranic slants in interpretations and 
translations; its history muddled in unbelievable 
tales of miracles called Sakhis, and its religious 
practices consist of those smuggled in from 
rejected and discarded rituals of pre-1469 faiths. 


It’s a faith that has been hijacked from its unique 


path and equally distinct goals. How, when and 


why did this happen? 


Read this FIVE-part series for the story of a spirituality hijacked 
Read Part ONE: The Hijacking Explained: 


https://sikhivicharforum.org/?p=1954 


WHO ARE THE UDASIS? 


The Udasi sect was started by Baba Sri Chand — the eldest son of Guru Nanak ji. 


Five basic facts regarding Sri Chand must be brought to the attention of the Sikh 


reader. 


A 


FIRST, the maneuvering of Sri Chand to break away from Guru Nanak’s Sikhi 
was, in essence, rooted in the Bippar Brahmin’s devious plot to undermine Guru 
Nanak. The roots of the plot go back to the day Guru Nanak REFUSED to adorn 
the Janeyu. 


The Brahmin saw Guruji’s refusal to wear the Janeyu as the planting, by Guru 
Nanak, of the seed of a thought that threatened the Bhramin’s position as the sole 
spiritual leader of the people. One can imagine that the Bippar did not sleep well 


that particular night. 


The Brahmin could not take on Guru Nanak directly, so he targeted Guruji’s two 
children. The result was the hijacking of the faith of his TWO children who were 


besieged mostly while Guruji was on his long travels. 


The conversion of Sri Chand into the wandering yogi branch of Shiv panth was 
ultimate revenge and success on the part of the Brahmin. He managed to 
cultivate a destructive mole right in the heart of Sikhi, inside Guru Nanak’s 
household and right within the psyche of Gurmat. This mole would serve the 


Bippar objective for centuries to come. 


SECOND, on the part of Sri Chand himself, the Udasi sect was started in 
OPPOSITION to the Sikhi of Guru Nanak. Its objective was to challenge Sikhi, 
REJECT Guru Nanak’s Gurmat and if possible, to REPLACE it. 


THIRD, the sect was propagated with a vengeance; the revenge being rooted 
in Guru Nanak’s decision to NOT pass the Guru-ship to Sri Chand. Guruji acted 
such because he found Sri Chand unfit for the responsibility. Instead, Guru 


Nanak found Bhai Lehna ji spiritually qualified to be the successor Guru. 


FOURTH, Guru Nanak DID NOT approve of the Udasi sect. Sikhs of Guru 
Nanak abided by such disapproval and did NOT associate themselves with Sri 


Chand in their spiritual endeavours. 


FIFTH, Guru Nanak’s COMMAND to Sikhs was to accept Guru Angad as his 
successor Guru and reject Sri Chand (and Lakhmee Daas — the younger son who 


colluded with his elder brother). 


Bhai Gurdas ji says the following about the issue of succession and Sri Chand in 


Vaar 1, Pauree 38. 


Cat da zIuGe Td vise fkg Gug os! ust aw 
6 UfSMt HS Ye wrat SfAyra | Ultee Gang 
Vahayean, Gur Angad Serr Uppar Dhaara. 
Putee(n) Kaul Na Paleyeo Munn Khotey Akee 


Nasiara. 


Meaning: Guru Nanak performed an extraordinary practice in installing Angad as 
his successor Guru. His sons defied his spirituality on account of their malice, 


and rose to rebellion and desertion. 


Bhais Satta and Balwand, in Ramkli Vaar, SGGS 967 say: 


fret ys ute ot HS Gufs Guy fA fae || at AeA St 
Bde" fela¥e Il ¥ il Sikhan Putran Ghokh Key 
Sabh Ummat Vekho Jay Kion. Ja Sushosh Ta 


Lehna Tikion. 


Meaning: Guru Nanak evaluated the entire congregation of Sikhs and his 


offspring. Upon due assessment, Lehna was deemed worthy of succeeding Him. 


The Vaar goes on to explain the decision; particularly relating to why Guru Nanak 


did NOT pass the Gurgadee to his sons. 


| ust aes 6 UfSe afe Ulag do 
HoeM | FETS 


Ye uret feafs Ha svg Gurfefs SEM I 
Sach Je Gur Furmayea Kio Edu 


Bolho Hateay. Putreen Kaol Na 
Paleyo Kar Perho Kanh Murateay. 
Dil Khotey Akee Firn Bunh Bhar 


Uchayean Chateay. 


Meaning: Guru Angad accepted the Godly (Sach) spirituality as advocated by 
Guru Nanak. The sons rejected it, disobeyed and defied Guru Nanak. They were 
malicious and deviant; turned their backs on Guru Nanak, and lived under the 


burden of worldliness. 


From the above verses of Gurbani in the SGGS ji and the writings of Bhai Gurdas 


ji we can deduce the following five observations: 


FIRST, that Sri Chand REJECTED the Sikhi of Guru Nanak while acting 


under the influence of the Bippar conspiracy. 
SECOND, he showed defiance to Guru Nanak. 


THIRD, he was malicious and deviant. 


FOURTH, that in doing so, he would live under the burden of spiritual 
worldliness. By which it was meant that he would be in fruitless search of 


spirituality but never obtain it. 


FIFTH, Sri Chand did not accept Guru Angad as the succeeding Guru. He 


defied Guru Nanak’s decision and choice. 


Taken as a whole, all the above verses from Gurbani and Bhai Gurdas ji make it 
crystal clear, therefore that Sikhs ought to have NOTHING to do with Sri Chand; 


especially if we wish to abide by the command of Guru Nanak. 


THE SEED OF HIJACKING IS PLANTED. 


We know that upon installation of Guru Angad as the second Guru, Guru 
Nanak sent him to Khadoor Sahib, which would become the next center of Sikhi 
after Kartarpur. We further know that Kartarpur was the established Ashram 
where Guru Nanak spent the final 12 years of his life preaching Sikhi. Kartarpur 


was recognized, famous and well attended by big crowds of Sikhs. 


Yet Guru Angad was sent to Khadoor — a totally new place that had to be built 
from scratch. Guru Angad was instructed to relocate to Khadoor by Guru Nanak 
because of the intensity and ugliness of the conflict that was incited and caused 
by Sri Chand at Kartarpur. Sri Chand kicked up a storm over his failed bid to be 
appointed as successor to Guru. He staked his claim over the Ashram at 
Kartarpur — which he intended to use to LAY CLAIM to being Guru Nanak’s 


successor. 


Kartarpur would thus become his home and the center for the establishment of 


his deviant Udasi sect. 


Guru Nanak sent Guru Angad to Khadoor because he expected and wanted 
authentic Sikhs to BREAK AWAY from Sri Chand-occupied Kartarpur and go to 


Khadoor instead. 


Guru Nanak himself stayed back at Kartarpur till his last. It was only natural that 
Sikhs would still come to Kartarpur to pay obeisance to Guru Nanak ji. Guru ji 
continued to direct all Sikhs who did so to go to Khadoor instead — telling them 
that “the REAL Guru was in Khadoor.” It was clear that Guru Nanak wanted Sikhs 
to continue their journey in Sikhi with Guru Angad ji at Khadoor and NOT 


associate with Sri Chand at Kartarpur. 


Guru Nanak’s decision to send Guru Angad to Khadoor and hand over the 
Ashram and its assets to Sri Chand resolved the dispute over the succession 


issue. 


But it also gave Sri Chand a ready built headquarters, ready crowds of Sikhs, and 
an opportunity to rival Guru Angad even if authentic Sikhs accepted Guru Angad 


and moved to Khadoor. 


Sri Chand would continue living at Kartarpur. He asserted he was Guru Nanak’s 
“real” successor, and he announced that he had the ashes of Guru Nanak as the 


Guru’s rightful heir. 


At Kartarpur he built a distinct following consisting of disciples who had a 
personal loyalty to him. New recruits from a variety of Vedic sects began to join 
him. He was actively supported by the Bippar Brahmin Clergy and their 
institutions. He especially attracted classes of people who were anti Guru Nanak; 
people who wanted Guru Nanak to discontinue his enlightening ways. In the 
minds of such people, Sri Chand’s Udasi sect provided the perfect opportunity to 


“erase” Guru Nanak’s from the psyche of Indian spirituality. 


The defining character of Sri Chand was that his Udasi sect was based on 


principles that were in total contradiction to the Sikhi of Guru Nanak. 


For example, the Udasis shunned the householder's life and practiced austerities. 
Sri Chand adopted kundalni yoga, occult (ridhi sidhis) and the practice of 


supernatural powers — all of which were rejected by Guru Nanak. 


The Udasi sect would thus remain out of the domain of Sikhi, authentic Sikhs and 
the remaining nine Gurus. None of our Gurus came into contact with any of the 
Udasis even if Sri Chand did flaunt his biological relationship with Guru Nanak 


openly. 


The Udasis, however, never gave up their claim that Sri Chand was the true 
successor to Guru Nanak and that they were the true custodians of Sikhi. This 
belief became the genesis of their attempt to hijack Sikhi when the opportunity 


arose. 


THE HIJACKING UNFOLDS 


Eight years after the demise of Guru Gobind Singh, and months after the 
defeat of Baba Banda Singh Bahadur in 1718, the Udasis would finally get their 
break. The opening was created by a vacuum that resulted from the brutal 


hunting and killing of authentic Sikhs by the regime of the day. 


Throughout the Shaheede Era (60 years after 1718) while the authentic Sikhs were 
being massacred as individuals, groups or in holocaust methods; and while 
Sikhs were being hunted with a price of up to 80 rupees on their heads; the 
Udasis moved in to occupy one Sikh Gurdwara after another that was left vacant. 
Anandpur Sahib, Hazoor Sahib, Darbar Sahib were taken over followed by 


virtually all Gurdwaras of importance. 





The regime did not arrest, persecute of harass them because they were 


considered as non-Sikhs. The Udasis visited Hardowar during Kumbh Mela, 
practiced kundalni yoga, stayed celibate and adorned their own (non Sikh / 


Khalsa symbols). There was thus no confusion that they were non-Sikhs. 


But yet, they occupied Sikh Gurdwaras with impunity. 


The authentic Sikhs, who in love of their Gurus and institutions, came out of their 


hideouts in small groups on occasion to pay homage to Darbar Sahib and other 


historical Gurdwaras were simply glad that someone took take care of their 
Gurdwaras and kept them operating. The spouses and children of the authentic 
Sikhs who took the risk to not live in hiding would share this sentiment too — 


even though they were aware that the Udasis were corrupting Sikh practices. 


The Udasis would be in exclusive control of Sikh Gurdwaras for about 60 
years, before they would have to share control with the other deviant groups 


(Nirmalas, Mahants and Dera Sants) for a total of 207 years till 1925. 


ESTABLISHING CONTROL ON SIKH 
PSYCHE. 


Although the Udasis faced no physical resistance in their control of Sikh 
Gurdwaras and in introducing Udasi practices, rituals and beliefs into the 
Gurdwaras, they still felt a need to establish themselves firmly and deceptively 
within the parameters of Sikhi. They needed to do so as they knew authentic 


Sikhs were well grounded in the Gurbani of the SGGS. 


The objective was simple — they needed to anchor their legitimacy amongst 
authentic Sikhs and thus gain trust and acceptability. To do such, they built a 
version of Sikh spirituality that was parallel to the Sikhi of Guru Nanak and could 
be interwoven into authentic Sikh philosophy as and when necessary. — while 


retaining the “superiority” of their Udasi beliefs. 


They could NOT alter, rewrite or add to the SGGS — the CORE of Sikhi from 1708 
onwards. It was too mammoth and too risky a task. They were perhaps not up to 


the task as well. 


They thus resorted to the creation of 
narrations of concocted tales relating to 
the LIVES of our Gurus. This was 
essentially a cunning attempt to 
RECREATE and rewrite Sikhi from the 
PERIPHERY (Sakhis) while leaving the Core 
(SGGS) intact. The belief being that the 
CORE would become irrelevant once the 
PERIPHERY had been sufficiently 
corrupted and distorted. 


One concocted narration relates to a purported visit to Sri Chand by Guru 


Ramdas ji who “needed the blessings of Guru Nanak through his son Sri Chand.” 


Sri Chand is said to have asked Guruji “why is your beard so long?” and Guru ji 


is said to have replied “to dust your feet with.” 





Another fake tale relates to Guru Arjun ji. Guru ji is said to have had a writer’s 
block when composing Sukhmani Bani. Guru ji is said to have “got stuck” at the 
16th Salok and “became anxious.” When asked by Sikhs such as Bhai Gurdas 
and Baba Budha ji, Guru ji told them “the truth of his anxiety.” The Sikhs then 


suggested that Guru Arjun seek the blessings of Guru Nanak’s son Sri Chand. 


Upon visiting Sri Chand, Guru Arjun ji was “told to use” the first salok of Jup 
Banee — Aad Sach Jugaad Sach as the the 16th Salok and that “Banee would flow 
like water” after that. That is how the 16th Salok of Sukhmani “became similar” to 


the first Salok of Jup Banee. 


Another concocted story relates to Emperor Jehangir asking Mian Mir, “Who is 
the greatest Saint alive today?” And Mian Mir replied, “At this time the elder son 


of Guru Nanak is the king of the Saints.” 


Another has Jehangir sending his elephant to pick up Sri Chand. But the elephant 


could not even lift Sri Chand’s blanket. So he walked over to Jehangir’s court. 


Yet another tall tale has it that after Sri Chand passed away in 1629, Guru 
Hargobind ji sent his son, Baba Gurditta to become the successor as head of the 


Udasis. 


The Udasis exempted themselves from Khande Da Pahul and the wearing of the 
Sikhi roop. This was necessary to keep their position as non-Sikhs in the eyes of 


the government of the day. 


But for the purpose of the authentic Sikh masses, they claimed that the tenth 
Guru gave them the exemption because it was their duty to preach Sikhi to the 
Hindu masses who would be more amenable and accepting of Udasis that 


“looked like Hindus-” than they would be of Sikhs with Khalsa roop. 


The sinister objectives of these concocted tales are clear. Five can be outlined as 


follows: 


FIRST, they attempt to establish the lie that Sikh Gurus not only kept in 
touch with the out- casted Sri Chand, but that our Gurus visited him regularly to 


“obtain spiritual guidance.” 


This lie conveniently leaves out mention of the fact that Guru Nanak disowned Sri 
Chand, Guru Angad had to be SENT AWAY from Sri Chand, Guru Nanak himself 
stayed back at Kartarpur to direct Sikhs to Guru Angad at Khadoor and that Guru 


Arjun recorded the deviancy of Sri Chand in the Pothi Sahib. Why then would 


Sikh Gurus “go to him for spiritual guidance”? 


SECOND, these tales attempt to put Sri Chand on par with the luminary Sikh 
Baba Budha Ji who lived through the physical existence of six Gurus. Sri Chand 


too is said to have “lived through 6 Gurus.” 


We know that Sri Chand was born in 1494 and Baba Gurditta ji in 1613. If indeed 
the story of Guru Hargobind sending his son Baba Gurditta ji to take over from 

Sri Chand upon his death in 1629 is accepted; then it would mean that Sri Chand 
lived to 135 years of age. And that Baba Gurditta ji took over at age 16 even if he 


had no exposure to Udasi life. 


Further, Baba Gurditta ji was married —putting to lie the claim of him being a 
leader of the Udasi sect. Udasi leaders had to be celibate, sanyiasis practicing 
ghar baar da tyaag (renunciation of family life) as opposed to Baba Gurditta ji’s 


Ghristi (married householder) life. 


The 135-year life span tale is congruent to fake kundalini yoga claims that their 


practices had the “power to extend human life expectancy”. 


THIRD, the concocted stories attempt to give a foothold to Sri Chand in the 
composition of Gurbani. The claim is that had Sri Chand not given the solution to 
Guru Arjun ji, Sukhmani would never have been completed. An incomplete 


Sukhmani would have meant an incomplete Pothi Sahib first and then an 


incomplete SGGS. So this story makes Sri Chand the credit and responsibility for 
SGGS ji. No Sri Chand would have meant no SGGS ji ! 


FOURTH, there is an attempt to suggest that Sri Chand’s spiritual prowess 
were known outside of the Sikh world too. Mian Mir and Jahangir too were aware 


of it. 


FIFTH, these tales attempt to link the Udasis all the way to the ninth Guru. 
Baba Gurditta ji was the elder brother of Guru Teg Bahadur ji. Guru ji’s son 
would create the Khalsa and his brother would be head of the Udasi sect. What 
better way to establish their legitimacy amongst Sikhs — all the way to the tenth 


Guru? 


SIXTH and most importantly, the Udasis KNEW that the SGGS contained 
not just mention about the deviance, defiance and rejection of Sri Chand -— it also 


removed the Udasi sect squarely from the parameters of Sikhi. 


The Udasis who took control of our Gurdwaras from 1716 onwards were aware 
that Guru Arjun ji allowed the verses about Sri Chand’s deviancy to be included in 
the Pothi Sahib and that Guru Gobind Singh ji allowed them to remain in the 
SGGS. This meant that the messages of the verses were ETERNAL truths for 
Sikhs. 


It was thus crucial for the Udasis to negate the value and believability of these 


verses if they wanted to take charge of Sikh Gurdwaras and Sikh psyche. So they 


created a plethora of concocted Sakhis about our Gurus going to Sri Chand and 


“patching up” the relationship. 


A number of Sikh preachers are heard saying that “the actions of the fourth, fifth 
and sixth Gurus in going to Sri Chand” mean that “Sri Chand was accepted back 


into the fold of Sikhi.” 


These preachers have no answer when asked “Why then did Guru Arjun ji NOT 
remove the verses on page 967 of the SGGS? Why didn’t Guru Gobind Singh ji do 
the same when he re-compiled the Pothi Sahib and installed it as Guru in 1708? 
Why would TWO Gurus leave intact the verses on page 967 of the SGGS if they 
were “no longer true” given that “Sri Chand had been readmitted into the Sikhi 


fold”? 


The truth is that the verses on page 967 of the SGGS are eternal truths while the 


sakhis of our Gurus going to Sri Chand are all concocted. 


THE DISTORTION OF SIKHI BY THE UDASIS. 


The Udasi control over our Gurdwaras (and by extension Sikh psyche) 
corrupted and distorted Sikhi to the core and in more ways that can be imagined. 


Some of the distortions are as follows: 


1. They altered the maryada, practices and ceremonies at Gurdwaras. The 
standard philosophy of the Udasis came from the Upnishads and Simritis. 


The Udasi yoga practices were rooted in Shiv Puran which was an offshoot 


of the Vedas. The practices of the Udasi sect were thus derived from Vedic 
thought. A great variety of practices at the Darbar Sahib today — the ban on 
women from performing spiritual acts in the Darbar, the washing of the 
floors with milk and the non-stop burning of lamps and incense are 
examples of practices that have their origins in deviant Udasi beliefs. 

e They introduced Udasi rituals and practices into Sikhi. The ritual of reciting 
mantras repeatedly, the linking of vegetarianism to Sikh philosophy, the 
exalted position of celibacy for spiritual persons, bathing as acts of 
Spirituality, the making of offerings to the Gods and performance of 
penance have their origins in Udasi beliefs. These rituals and practices will 
be consolidated, expanded and rooted deeper into Sikhi by the other 
groups who will control Sikh Gurdwaras subsequent to the Udasis — 
namely the Nirmalas, Mahants and Dera Sants. 

e They conspired with the Benares based Vedic clergy to alter Guru Nanak’s 
birth date from the month of Vesakh to Katakh. In reality, Katakh was the 
birth month of Sri Chand himself. The reason behind the switch was 
sinister — to replace the primacy of Guru Nanak by that of Sri Chand. Sikhs 
would celebrate Katakh Dee Pooranmashi thinking it was the birth date of 
their founder Guru; while the Udasis celebrated the same day as the birth 
of Sri Chand. Practiced over decades, the two persons would fuse into one 
entity, and Sri Chand would become the prime individual figure of Sikhi in 


the mind of the ordinary Sikh. 


The Vedic Clergy had their own sinister reasons to push Guru Nanak’s birthday 
from Vesakh (which is considered an auspicious month for celebrations linked to 


Brahmins only) to Katakh which is considered an unclean month reserved for 


celebrations linked to the lower castes (Diwali for the Bania caste and Holi for the 
untouchable Shudars). A child born on the puranmashi of Katakh was considered 
most inauspicious amongst Vedic believers. It thus served the sinister Bippar 


Clergy to push this day as the birthdate of Guru Nanak ji. 


The objective of the Udasis was equally sinister. They wanted Sri Chand to 


replace Guru Nanak as the prime spiritual guide for the Sikhs. 


THE REVIVAL OF UDASI SECT TODAY 


The Udasis gradually took a back seat when the other superior groups 
(Nirmalas and Dera Sants) stepped successively into the shoes of the Udasis to 
take control of Sikhi. But the 20 Century has seen attempts to revive the Udasi 


position in Sikhi. 


Two groups of non-main stream Sikhs are linking up with and promoting Sri 
Chand today. The first is the Yogi Bhajan group which considers kundalni yoga 
to be at the core of its practices. Large portraits of Sri Chand are found in Yogi 
Bhajan Ashrams and Sri Chand’s birthday is celebrated regularly with the aim of 
reviving his anti-Sikhi messages. Sri Chand’s life stories and tales of his 


miraculous powers are often narrated in their Ashrams and literature. 


The second group which are attempting to revive the Sri Chand legacy consist of 


the Dera based Sant groups. 


a THE CHANTS 
BABA SIRI CHAND 





While the kundalini groups may be legitimately connecting to Sri Chand - after all 
he was a practitioner of their version of yoga; the aims of the Dera based Sant 
groups are more sinister. They are part of the continuing and long running 


Bhramanic / Bippar conspiracy to fragment the Sikhs. 


The ultimate goal of such a conspiracy is to rob Sikhi of its distinctiveness; to 
assimilate Sikhi into the larger fold of an antiquated and rejected system; to cut 
the philosophical roots of Sikhi and to undo the 239 of work that had been 


painstakingly undertaken by our Gurus. 


It appears that the Brahmin Bippar conspiracy that was conceived on the day that 
Guru Nanak refused to wear his Janeyu has come to fruition with help from Sri 


Chand. 


Baba Siri Chand Birthday Celebrations 


Gobind Sadan, 9-11 September, 2016 


Friday, 9 September 
2 a.m. — Sri Akhand Paath Arambh 
8:15 a.m. — 9:30 a.m. - Dhan, Dhan Baba Siri Chand Havan 


Saturday, 10 September 
8:15 a.m. — 9:30 a.m — Dhan, Dhan Baba Siri Chand Havan — 
10.a.m. - 2 p.m. - Free eye checking camp 
10 a.m. -4 p.m. ~ Kirtan by Gurdaspur sdngat 
5 p.m. - Special havan at Angeetha Sahib 
; hs 5 aie 
7 p.m. — Children’s programme in audi 


Sunday, il September, . 
2 a.m. - Sri Akhand Paatt)B 
8:15 a.m. - 9:30 a.m. - Dhan, Dhan’ Babaisint Che 
10 a.m. - 2 p.m. “Kirtan Darbar * 
Guru ka langar served illo y 


“~ 








The dera based sant groups have begun celebrating the birthday of Sri Chand on 


a large scale with Kirtan and Katha diwans. 


The dera based sant groups have begun large scale propaganda to get Sri Chand 
cunningly accepted into mainstream Sikhi. Currently the biggest collusion with 
the Sri Chandees (and the Nirmalas too) is led by the Sant Samaj (a pressure 
group of “sant”). The current leadership of Sant Samaj is located in Dera Chownk 
Mehta (renamed Dumdumee Taksal in the 1970s) — a dera that has considerable 
influence in Sikh institutions such as the Akaal Takhat and SGPC. AT Jathedars 
and SGPC leaders have lent their support to events such as large scale 


celebrations of Sri Chand birthdays organized by the Sant Samaj. 


A detailed analysis of this Udase—Nirmala—Dera complicity will be conducted in 
the Part Four of this series of essays. This connivance appears adequately 
supported by the right wing Hindu supremacy touting BJP led government of 


India today- through its instruments of mass media as well as funding. 


Watch Baba Siri Chand Ji’s 
Film on TV ° 


14th September 


10:10 AM -_, P&G Pimnjabi Channel 
5:30 PMS" time DV Chardikala 


15th September 


§ PM Time TV Chardikala 


Gobind Sadan 


www.gobindsadan.org 2 
www.storiesfromparadise.org 





The Hiackers of Sikhi — Part 3 


Part 3: The Nirmalas. 


Karminder Singh, PhD (Boston), Kuala Lumpur, Malaysia. 


Sikhi as it is practiced today, is no longer the Sikhi that was taught to us by our 
Gurus. It is a spirituality that stands distorted, corrupted and tainted. Its scripture 
— Gurbani — has been distorted through vedic and puranic slants in 
interpretations and translations; its history muddled in unbelievable tales of 
miracles called Sakhis, and its religious practices consist of those smuggled in 
from rejected and discarded rituals of pre-1469 faiths. It’s a faith that has been 
hijacked from its unique path and equally distinct goals. How, when and why did 


this happen? 


Read this FIVE-part series for the story of a spirituality hijacked 


Read Part ONE: The Hijacking Explained here: https://sikhivicharforum.org/?p=1954 


Read Part TWO: The Udasis here: https://sikhivicharforum.org/?p=1984 


The Nirmalas descended into Sikh Gurdwaras and institutions from Benares beginning 


1765 bolstered by the following six factors: 


1. There was a vacuum of leadership and control of Sikh Gurdwaras, given that 
genuine Sikhs were very much in the wilderness and in survival for life mode; 

2. The Udasis had for 50 years proven that deviant and anti-Sikh groups could 
succeed in running and controlling Sikh Gurdwaras with impunity, thus providing 
the Nirmalas with a working model; 

3. There was an abundance of Sikh Gurdwaras that were still available for 
occupation and control for the Nirmalas, allowing them to creep in and take 
control surreptitiously; 


4. In their half century occupation of Sikh Gurdwaras and institutions the Udasis 
had distorted, corrupted and tainted Sikhi, making it easier for other deviant 
groups to infiltrate with impunity. Sikhi had been amply distorted by the Udasis — 
for almost 3 generations — to the extent that Sikhs were willing to accept Nirmala 
control with open arms even; 

5. The Nirmalas — given their Benares education, origin and backing — were 
inherently superior in intellect, capacity, numbers as well as spiritual prowess 
(albeit Vedic) to actually replace the Udasis as the primary occupants and 
controllers of Sikh Gurdwaras and institutions. 

6. The Benares-based Nirmalas were intimately connected to Brahmanism — the 
enemy of Sikhi from the day Guru Nanak refused to adorn the Janeyu — rejecting 
Bippar domination in essence. The Nirmalas thus had a much deeper passion 
and greater drive to corrupt and dominate Sikhi than the Udasis. 


In other words, the Nirmalas — primarily by virtue of their Benares education, experience 
and backing as well as their Brahmanism roots — were better equipped to distort and 


corrupt Sikhi with vehemence. 


The damage they did to Sikhi will go way beyond that done by the Udasis. This is 
because they infiltrated into the inner sanctums of the Sikh psyche — our philosophy, 
literature and Gurbani interpretation and translation — areas which the Udasis had not 


stepped foot. 


In short the Nirmalas would make for a superior breed of hijackers of Sikh spirituality. 
The reason why they called themselves NIRMALEY was to fool the Sikhs into believing 
that they were indeed the PURE KHALSAS. And that the rest were Un-Nirmal — either 


incomplete, impure, or of lower order. 





ESTABLISHTING LEGITIMACY THROUGH THE BIG NIRMALA BLUFF 


The Nirmalas used a historical cum philosophical lie to establish their legitimacy 
amongst Sikhs. They created a fake narrative that Guru Gobind Singh ji ordered five 
Sikhs to become and remain celibate (bhramcharee). He then ordered them to go to 


Kanshee (Benares now) to study Sanskrit and the Vedas. 





The story is patently fake on a number of accounts as follows: 


ie 


Guru Gobind Singh ji was a Sanskrit scholar; in the tradition of Guru Nanak and 
Guru Arjun ji. The Guru Granth Sahib contains compositions and entire Banees 
of Guru Nanak and Guru Arjun ji in Sanskrit titled Salok Seheskrtiti Mehla 1 and 
Mehla 5. (SGGS 1353 — 1361). Sikhs were thus already exposed to Sanskrit in 
the spiritual context. It is therefore inconceivable that Guru ji would send Sikhs to 
Benares to study Sanskrit instead of teaching them in their Sikhi locations. 


. Guru Gobind Singh ji had Sanskrit scholars in his Darbar. Kirpa Raam Duut was 


a top notch Sanskrit scholar with Guru ji. He was tasked with teaching Sanskrit to 
Sikhs. Sikhs in Punjab were well versed in Sanskrit. Jhajju Jneevar in Pajokhra 
Village for example was a Sanskrit scholar. For someone considered to be of a 
“low caste Jheevar” to become a Sanskrit scholar meant that large number of 
Sikhs across all sections of society had a working knowledge of Sanskrit. It is 
thus improbable that any of our Gurus had to send Sikhs to Benares to study a 
language. 


. Gristh or life as a householder is a core principle of Sikhi. All our Gurus with the 


exception of 8 year old Guru Harkrishen ji were all Gristhees — married with 
families. It is thus unthinkable that Guru Gobind Singh ji would order five Sikhs to 
be non-Ghristhee — celibate; more so because the SGGS critiques and rebukes 
celibacy. No Guru would instruct a Sikh to go against the tenets of Gurbani. 


It is more likely that the story is concocted to provide a Guru ordained stamp of approval 
not just to the Nirmala way of life (celibacy) but to accord legitimacy to the Nirmala 


movement and conspiracy as a whole. 


In the entire gamut of Sikh literature, the above story cannot be found except for a 
single mention in the Mahan Kosh. The five sentence para therein makes no mention of 
whether and when they returned from Benares and what role, if any was accorded to 
them by Guru Gobind Singh. They were celibate; hence had no offspring. Even if they 


did go to Benares; it is likely that they all died in Benares. 


WHAT IS THE TRUTH THEN REGARDING THE ORIGIN OF THE NIRMALAS? 


There is historical evidence that the first group of Nirmalas came from Benares to 
Punjab after 1765 (57 years after the demise of the tenth Guru) — in the aftermath of the 
destruction of the Darbar Sahib by Ahmad Shah Durani in 1764.41 Durani reduced 
Darbar Sahib to rubble by dynamite and it remained that way till 1765. 


It was 1765 that the genuine Sikhs had a Sarbat Khalsa in the jungles and took a 
decision to rebuild the Darbar Sahib. It was expected to be slow and tedious process — 
given the fact that authentic Sikhs did not have the freedom of movement; let alone the 
resources; and that the Udasi controllers and managers of Darbar Sahib had fled the 


scene. 


This decision to rebuild was thus conveyed far and wide and it reached Benares. It was 
a perfect opportunity for the Nirmalas who were centered in Benares then, to travel to 


Punjab for the purpose of taking over the Darbar Sahib. 


The most influential group of Nirmalas was led by an individual who took the name of 
Surat Singh. He had dreams of taking control of Darbar Sahib as the Nirmala 
headquarters. He completed the Nirmala take-over of Darbar Sahib by 1780 by which 


time it had become the center of Nirmala thought. 


Surat Singh was a Vedic intellectual who was a prolific writer, poet and kathakaar of the 


Vedas, Upnishads and other Snatan texts. 


While in Punjab and having infiltrated the Sikh Gurdwaras he started travelling and 


doing katha of Gurbani in full Vedic slant. 


Surat Singh’s son Sant Singh, born and educated in Punjab, got appointed as granthi of 
Darbar Sahib. He remained so throughout the period of Maharaja Ranjit Singh (1799 — 
1839) by getting into the good books of the emperor. 


Sant Singh’s son Gurmukh Singh became leader of Akaal Bunga (which would 
subsequently be renamed Akaal Takat). So for all intents and purpose the Nirmalas had 
succeeded in taking over the highest seat of Sikh Authority within 70 years of the 


culmination of the Guru period. 


Gurmukh Singh’s son Ripduman Singh would become granthi of Darbar Sahib and of 
Akaal Bunga. Granthi Sant Singh had a chela — Darbara Singh; who too would be 
appointed a granthi at Darbar Sahib 


SO, FOR ALL INTENTS AND PURPOSES, THE NIRMALAS CONTROLLED 
DARBAR SAHIB FROM 1780 — 1920 (140 years). The period translates into 6 
Generations. This also means that they controlled the maryada at Darbar Sahib (and 
most other major Gurdwaras for one century and half. During this period the Nirmalas — 
by virtue of their superiority in terms of intellect, resources, passion and intent — 


succeeded in easing out the Udasis from virtually all major Sikh Gurdwaras. 


CORRUPTING THE SIKH PSYCHE — REVERTING SIKHI TO VEDANTIC SLANTS 


As stated above, the Nirmalas — primarily by virtue of their Benares education, 
experience and backing — were better equipped to distort and corrupt Sikhi. They did 
this by infiltrating into the inner sanctums of the Sikh psyche — our philosophy, literature 


and Gurbani interpretation and translation. 


Virtually all the (mostly distorted) texts that the Nirmalas wrote during the 140 years they 
were in control of Sikhi are considered “Classical Sikh Texts” or “Puratan Itihas” by 


Sikhs. This false regard for them is due to the following four reasons. 


FIRST, when the primary texts were composed, the authentic Sikhs were still busy 
fighting for survival or consolidating themselves. They were never in a position to 


systematically weigh these texts for their validity, veracity and accuracy. Above all, 


authentic Sikhs were NOT able to see if the texts measured up to the philosophy of 


Gurbani. 


SECOND, the Nirmalas — because they were in control of a large number of Sikh 
Gurdwaras, were actively propagating these texts in the name of “Sikhi Parchar.” Over 
the 6 generations that they held sway over the Sikh psyche, the distortions came to be 


accepted as the “truths” of Sikhi. 


Even today, a large number of Gurdwaras have their clergy do katha of the Suraj 
Parksash granth — a highly distorted, adulterated and blasphemous multi-volume text of 
the “history” of our ten Gurus written by a Nirmala poet Kavi Santokh Singh with the 


help of scores of Bhramin scholars. 


THIRD, these distorted “Classical Texts” became the text books of Nirmala controlled 
institutions that trained Sikh Clergy — ragis, kathakaars, parharaks etc —allowing for 


continuous and cyclic propagation of the distortions in these texts. 


FOURTH, the nature of the subject matter of these “classical texts” were such that they 
relied heavily on Brahmanical mythology, supernatural deeds, strange phenomenon, 
mystical narratives, paranormal chronicles, magical deeds, miraculous powers etc — 
stuff wholly rejected by Gurbani, but immensely liked and preferred by the Sikh masses 
who, as a result of sustained efforts of adulteration of Sikhi, had become gullible and 


amenable to such distortions. 


FIFTH, as time went by, increasing number of Nirmalas occupied positions of authority 


and influence in Sikh institutions — including the SGPC. Instead of protecting the 


sanctity of true and authentic Sikhi principles as enshrined in the SGGS, these Nirmala 


“Sikh leaders” defended and sanctified the distorted texts. 


SIXTH — as the Nirmalas began to EXPAND their bases to Deras and Taksals, these 
institutions then became their centers of influence. These Deras — because they are 
NOT in mainstream Sikhi and thus subjected to virtually no scrutiny by Sikh 
intelligentsia — were able to keep propagating the distorted texts indefinitely. (More 


about the roots of the Deras in Nirmala thought in Part 4). 


WHAT THE NIRMALAS DID. 


The following is a sampling of the so called “Classical Texts” that were written by the 
Nirmalas. All of them have become deeply embedded in Sikh psyche due to the six 


factors as explained in the preceding paragraph. 


Nirmala Soorat Singh wrote the JANAM SAKHI of Guru Nanak — a highly distorted text 
of the entire life story of Guru Nanak — and labelled it as Bhai Mani Singh Walee — 


meaning authored by Bhai ji. 


The use of Bhai Mani Singh’s name is both a lie and purposive. It’s a lie because Bhai 
Mani Singh’s shaheedee is 24 June 1734; while Soorat Singh entered Punjab after the 
Sarbat Khalsa of 1765. 


The lie is purposive because the Nirmalas understood the fact that Sikhs would accept 
literature under the name of Bhai Mani Singh ji, but may have apprehensions about 


Nirmala writers who were in the early stages of their infiltration into Sikhi. 


The Nirmalas were educated. They could have written under their own names. This act 
of hiding behind respected Sikhs or anonymity — on its own exposes their agenda which 


was that they wanted to be the hidden hand behind the corruption of Sikhi. 


Bhai Kahn Singh Nabha has exposed three more major texts that were authored by 


Nirmalas as ghost writers but put under the names of others. 


1. Gurbilas Patshahi 6. This is a blasphemous book about the “life” of Guru 
Hargobind Ji that was authored by Nirmalas Gurmukh Singh and Darbara Singh 
during the period 1830 — 1840. Prior to Bhai Kahn Singh Nabha’s expose’ the 
Nimalas had spread the lie that an individual by the name of Sohan Kavi had 
authored it. 


Historian Dr Harjinder Singh Dilgeer has opined that one of the reasons for writing 
Gurbilas Pathhai 6 was to turn Akaal Bungga into Akaal Takhat and make it appear that 
the decision was made by the Sixth Guru. In this way the importance of both Nirmala 
Gurmukh Singh (leader of Akaal Bungaa — a place of residence) and Nirmala Darbara 
Singh (granthi at Darbar sahib) could be institutionalized. This then was one primary 
contribution of Gurbilas Pathshai 6 — to create an institution called the Akaal Takhat and 


make it available for control of the Nirmalas. 


It is interesting to note that Gurbilas Patshai 6 has remained a standard text for Sikh 
Clergy. It was banned in the 1970s by a decree of the Akaal Takhat due its deviant and 


deeply blasphemous content[2L1. 


Three decades later, in 1998, as a reflection of the control of the modern day Nirmalas 
on Akaal Takhat; the Gurbilas Pathahi 6 was republished by none other than the then 
head granthi of the Darbar Sahib — Gyani Joginder Singh Vedanti — who would later 
become Jathedar of Akaal Takhat. The republished blasphemous book contains 


forewords from virtually every significant Sikh Clergy.[3]1 


It is a sign of almost complete infiltration of Nirmala thought into modern day Sikhi that a 
new breed of Nirmalas had — in 1998 — gathered the courage to publish the offensive 
Gurbilas Patshahi 6 under their own names — something the ORIGINAL Nirmala writers 


— Gurmukh Singh and Darbara Singh — were unable to do. 


The deeply intellectual and courageous Gyani Gurbaksh Singh Kala Afghana published 
a book exposing the para by para distortion of Gurbilas Patshahi 6 in 2002 and the 


blasphemous text was withdrawn once again./4 


1. Bhagat Maal. This book containing fake and anti-Gurmat stories relating to the 
lives of the Bhagats that have their Banee in the SGGS was written by Nirmla 
Surat Singh. The sole objectives of this book was to corrupt the legacy of the 
Bhagats. 


The Nirmalas could NOT alter the divine Banee of the Bhagats as contained in the 
SGGS so they resorted to writing a distorted “history” of the Bhagats lives.” The fake 
“history” contradicts everything the Bhagats say in their own writings so those Sikhs 


who read both is bound to be confused. 


The Nirmalas knew that authentic Sikhs would not accept Bhagat Maal. To achieve 
believability as well as to keep their hand hidden, it too was published under the name 


of Bhai Mani Singh. 


1. Bhagat Ratnawlee. This book is also authored by Nirmala Surat Singh. Its 
objective is to embroil the Bhagats in Brahminwaad and portray them part and 
parcel of the bippar clergy. 


All in all, the Nirmalas are believed to have either authored or conspired to author some 
35 “classical texts.” The impact of corruption and adulteration on such a massive scale 


is beyond measure. 


It is worth noting that the “Rehatnamas” have not escaped the Nirmala scheme of 
adulteration. It is for this reason that one finds voluminous injunctions that are totally 
anti-Gurmat in them. Anti-woman commands, directives that advocate the use of drugs 
and liquor, and the involvement of Hindu mythological gods and goddesses during the 
1699 ceremony are examples of dictates that are found in the Rehatnamas authored by 
the Nirmalas under the names of prominent Sikhs who were contemporaries of the tenth 


Guru. 


It is interesting to note that virtually all texts composed by the Nirmalas have a standard 
outline. Each portion begins with a Sikh posing a question to the Guru. The Guru’s 

“answer” serves two objectives: one it allows the Nirmala writers to add Brahmin stuff to 
fool the Sikhs; two, it allows the Nirmala writer to put the deviant reply “under the name 


and authority of the Guru.” 


THE EPITOME OF NIRMALA DISTORTION — THE SURAJ PARKASH GRANTH 


Authored in 1843 by ‘Kavi Churamani’ Bhai Santokh Singh, a shining star of the Nirmala 
Sect, the ‘Sri Gur Partap Suraj granth’ commonly known as simply ‘Suraj Parkash’, is 


perhaps the MOST voluminous and LARGEST text of Sikh history and philosophy. 


It is written in complicated Brij poetic language — with an almost complete Brahmanical 
and Vedic twist. The subject matter of the Suraj Parkash comprises the lives of the Ten 
Gurus and the story of Banda Singh Bahadur. The chapter on Guru Nanak is given 


special emphasis — as if to root bippar beliefs into the origins of Sikhi from 1469 itself. 


The organization and structure of the text is reflective of Brahmanism. Its 51,829 verses 
are divided into portions, rut (season), according to the twelve signs of the zodiac, sub- 
cosmic metaphor of suraj, i.e. the sun divided into chapters called arisu (rays). The 
sections are named after the sun’s course, viz. the twelve zodiacal signs, the six 
seasons and the two solstices (winter and summer solstices) which in turn comprise 


1151 sunbeams, each one comprising a chapter. 


The poetry of the text is complex — by design — to allow only the Clergy to interpret it for 
the masses. The subject matter is blasphemous at times and Clergy were expected to 


judge their audiences and skip these parts where necessary.[5}1 


The Suraj Parkash was translated exhaustively into prose Punjabi, by the Nirmala Bhai 


Vir Singh in a 14-volume annotated edition published during the period 1927-35. 


It is a tragedy that Nirmala Bhai Vir Singh is held in such high esteem in the Sikh Panth, 
when his biggest contribution is to popularize the distortion of the lives of our Gurus. In 


essence, Vir Singh brought the elitist Suraj Pakash into the grasp of the lay Sikh. 


Vast number of Sikh historians such as Principal Satbir Singh have merely regurgitated 
the Suraj Parkash without making any attempt to weigh its contents against the 


principles of Sikhi, Gurmat and Gurbani. 


The Sikh Panth has since come to recognize the deviation that is Suraj Parkash. In 
2004 the Dharam Parchar Committee of SGPC, acting on complaints from Sikhs about 
the anti-Sikh information being spread through “classical texts” and on the advice of the 


Sikh scholars and historians, launched the ‘Sikh Srot Ithasik Granth Sampadna Project’. 


The project was tasked with fresh editing of the classical Sikh literature in order to 
present the correct version of the history of the Gurus and the Khalsa Panth. Dr Kirpal 
Singh, a prominent historian, and chairman of the Institute of Gurmat Studies 


Chandigarh was tasked with the job. 


The Suraj Parkash was chosen first of all because of its popularity amongst Sikh clergy 
and severe disinformation contained in this epic. The first four volumes of this edited 
version (covering Part One of the Suraj Parkash pertaining to Guru Nanak) were 


published in 2009. 


As an indication of the deep rooted nature of the Nirmala infiltration into Sikh thought, 
despite its massive adulteration, the Suraj Parkash remains the standard text for all 
dera and taksaal trained Clergy — granthis and kathakaars in particular. It is usual for 
these kathakaars to hold serial discourses on the text of Suraj Prakash in gurdwaras, 
normally in the afternoons or evenings. The same in done in the Darbar Sahib Complex 


on a daily basis. 


It is perhaps a sign of the success of the Nirmalas that large numbers of Sikhs have 
chosen to partake in regular discourse of this deviant, distorted and blasphemous text 


instead of the enlightening Sri Guru Granth Sahib ji. 


This despite the revelation by the learned scholars of SGGS ji that the Suraj Parkash is 
95 percent in contradiction to the SGGS ji. 


Nirmala Santokh Singh thus stands as the lead hijacker of the Sikh belief system and 
the Suraj Parkash Granth as his primary weapon. He stands as the one Nirmala doyen, 
an icon and epitome of the massive and deepest corruption of the Sikh psyche. His 


success is unmatched. Permanent perhaps. 


His adulteration of the Sikhi of our Gurus sits within the deepest recesses of the Sikh 
mind, institutions and our clergy. It is difficult to imagine that Sikhs will be able to free 
themselves from the shackles of the darkness that Santokh Singh transmitted through 


Suraj Parkash. 


THE EPITOME OF NIRMALA DISTORTION — THE TRANSLATIONS OF THE SGGS. 


The Nirmalas were not content on distorting the history of the Sikh Gurus and Bhagats. 
They ventured into providing translations of Gurbani by giving it Vedic and Bhramanic 


interpretations. 


Nirmala Kavi Santokh Singh was amongst the first to provide a translation of Guru 


Nanak’s Jup Banee. His Garab-Ganjnee Teeka set the tone for Sikh clergy to interpret 


Gurbani as an extension of Vedic, Puranic and Bhramanical beliefs. This Teeka was 


financed by the Maharaja of Kaithalpatee Udey Singh. 


It is ironic that Udey Singh would select Nirmala Santokh Singh to translate Guru 
Nanak’s seminal banee after being impressed with Santokh Singh’s two major works — 
The Balmiki Ramayan and Atum Puran. lt is equally ironic that a scholar of Vedic and 
Puranic Texts names his Teeka as Garab-Ganjnee. He explains his choice on page 
184[6, as containing an understanding of Jup Banee to the extent that it will “break the 


ego of anyone who thinks he or she knows the meanings of Jup.” 


It is most ironic that Sikhs have regarded this epitome of ego that is Garab-Ganjnee to 


be considered “authentic and authorative.” 


In 1883, a group of Nirmalas would come together to provide a translation of the entire 
Sri Guru Granth Sahib ji. The outcome would be the Fareedkoti Teeka — known after the 
rulers of Faridkot state who financed the venture. The first copy would be printed in 


1906 at Wazir Hind Press Amritsar; which was owned by Nirmala Bhai Vir Singh. 


THOUGH THIS TEEKA, THE NIRMALAS SUCCEEDED IN TURNING THE SGGS 
INTO THE FIFTH VEDAS. For all future attempts in translating the SGGS, the 
Fareedkoti Teeka would became the standard reference. The result would be that Sikhs 


would never be able to shed the Vedantic slant towards Gurbani. 


Gyani Gurmukh Singh of the Singh Sabha Movement — a reform initiative aimed at 
cleansing Sikhi of Udasi, Nirmala and Vedic influences — stood in opposition to the 


Fareedkoti Teeka. The Movement’s position was that the translation ought to be done 


by eminent and learned Gursikhs who could provide an authentic (7att Gurmat) 


translation of the SGGS. 


Gyani Gurmukh Singh was in turn excommunicated by the Akaal Takhat clergy who had 
— together with a majority of the clergy — been un-moved by the infusion of Vedic stuff 


into Sikhi. 


THE NIRMALA INFLUENCE ON SIKHI TODAY 


The Nirmala influence on Sikhi today is deeply rooted, very widespread and clearly 
observable. The Nirmalas and their thought systems have especially infiltrated the 
Deras, Taksaals, Gurdwaras, Sikh Institutions, Sikh Clergy, Gurbani Understanding and 


the Sikh Psyche. More on this in PART 5 of this Series. 


It can thus be argued that the average Sikh individual and institution today is permeated 
in Nirmala thought. Such deep and widespread is the Nirmala inculcated Vedic / 
Bhramanic influence on Sikhi that it is difficult to imagine Sikhi being freed from the 


shackles of this virus. 


While efforts to take Sikhi back to its original and unique self (Tatt Gurmat) are being 
undertaken by groups (such as missionary parcharaks and modern day Singh Sabha 
movements) who are passionate about ridding Sikhi of the Nirmala and Udasi influence, 
there has been a backlash from the Taksalee and Dera groups under the auspices of 


the Sant Samaj to promote the Nirmala influence even more. 


Part FOUR will look at the Sant / Dera / Talsalee groups’ role in the hijacking of Sikhi. 


Next PART FOUR: S/khi Hijacked: The Dera Sants. 


1. Dr Harjinder Singh Dilgeer, Sikh Twareekh Vol 2. Dilgeer stands out as a 
historian who has done what no University of the Punjab, the SGPC or any other 
institution has done in documenting Sikh history in a comprehensive and holistic 
manner. His two relevant publications include Sikh Twareekh in five volumes (a 
complete Sikh history, from 1469 to 2007, in Punjabi) and Sikh History in ten 
volumes (a complete Sikh history, from 1469 to 2011, in English). The historical 
data in this portion of this essay is derived from Dilgeer’s work. 41 

2. One example of the wide spread blasphemy that fills the pages of this ugly book 
is a story of Guru Hargobind “eloping with a married Muslim girl named Kaulan, 
giving here refuge from her husband and marrying her.” It is shameful that Sikhs 
have accepted this hogwash story and set up Trust Funds under the name of 
Kaulan. Deviant preacher Guriqbal Singh of Mata Kaulan (later renamed Bibi 
Kaulan due to public pressure) is the current leader of the Trust. 11 

3. The acknowledgements and role of Sikh Clergy in the 1998 republished book are 
as follows: Historical Research by Ranjit Singh Jathedar of Akaal Takhat; 
Forewords by Gurcharan Singh Tohra President SGPC, Prof Manjit Singh 
Jathedar Takhat Kesgarh Sahib, Giani Kewal Singh Jathedar Takhat Damdma 
Sahib, Jathdar Majit Singh Calcutta, Kathakar Giani Sant Singh Maskeen, Giani 
Jaswant Singh Parwana Head Granthi Darbar Sahib, Gyani Joginder Singh 
Talwara and Principal Narinder Singh Soch. 

The editors were Joginder Singh Vedanti Jathedar and Principal of SGPC run 
Sikh Missionary College Amritsar Prof Amarjit Singh. 

The fact that these many Sikh leaders and institutions agreed to lend their name 
to this blasohemous book speaks of the infiltration of anti-Sikh forces into the 
Sikh psyche. 74 

4. Kala Afghana would pay a heavy price for his opposition to Gurbilas Patshahi 6. 
Its author Joginder Singh Vedanti would orchestrate the ex-communication of 
Kala Aghana during his (Vedanti’s) tenure as Jathedar of Akaal Takhat. t1 

5. This point became evident in a recent controversy by the deviant Pipli Wala Baba 
Satnam Singh who was exposed as saying that the “cause” of the sacrifice of the 
two younger sahibzadey of the tenth Guru was “Mata Gujri’s decision to defiantly 
withhold for her personal use” money and material that was ordered to be 


discarded by the Guru. 
The Pipli Baba was further quoted as saying that the Guru then uttered the 
blasphemous words of “Gujree Ujree” meaning “Gujri will be ruined”. When taken 
to task by Sikhs the Baba’s response was that the narrative was contained in the 
Suraj Parkash Granth. He was speaking the truth. But no clergy or Baba has 
mentioned it before — presumably as clergy imposed censorship. The Pipli Baba 
probably assumed that no such censorship was necessary anymore given that 
the anti-Sikh forces had become brazen and blatant. t1 

6. Kavi Santokh Singh, Garab Ganjnee Teeka, Kavi Santokh Singh Memorial 
Society, 1986, page 184. t1 

7. The Fareedkot Teeka project began with Maharaja Bikram Singh of Faridkot 
employing Nirmala Giani Badan Singh of Dera Sekhwan to do the task. It took 
him six and a half years to complete it the first draft in 1883. This Teeka was 
reviewed by a committee appointed by Mahant Shamer Singh of Patna. After 
incorporating the comments of this committee, the first edition of this Teeka was 
published using funding provided by Maharaja Balvir Singh of Faridkot. It was 
printed in 1906 by the Wazir Hind Press, Amritsar owned by Nirmala Bhai Vir 
Singh. The second edition of this Teeka was published by Maharaja Harinder 
Singh of Faridkot in 1928. 


The Hijackers of Sikhi 


Part 4: The Dera Sants. 


Karminder Singh, PhD (Boston), Kuala Lumpur, Malaysia. 


Sikhi as it is practiced today, is no longer the Sikhi that was taught to us by our 


Gurus. It is a spirituality that stands distorted, corrupted and tainted. Its scripture 


— Gurbani — has been distorted through vedic and puranic slants in 
interpretations and translations; its history muddled in unbelievable tales of 
miracles called Sakhis, and its religious practices consist of those smuggled in 
from rejected and discarded rituals of pre-1469 faiths. It’s a faith that has been 
hijacked from its unique path and equally distinct goals. How, when and why did 


this happen? 


Read this FIVE-part series for the story of a spirituality hijacked. 


Read Part ONE: The Hijacking Explained here: https://sikhivicharforum.org/?p=1954 


Read Part TWO: The Udasis here: https://sikhivicharforum.org/?p=1984 


Read Part THREE: The Nirmalas here: https://sikhivicharforum.org/?p=2012 


The sants descended into Sikhi beginning 1903. 


Throughout the period of the Gurus (1469 till 1708) — NO Sikh was EVER called a sant 


or referred to with the title of sant. 


In the singular sense, Gurbani uses the word “sant” to refer to the Creator and the 
Guru. In the plural sense, it refers to ordinary Sikhs who are seekers of the Creator. 


Gurbani further refers to a “group or class” of people who CALL THEMSELVES “sant”. 


This group is termed fraudulent and of bad intent. The term used for them is Wa'dfH & 


Od Benares Kay Thugg meaning “conmen posing as spiritual persons.”[2, 


The history of Sikhs is replete with a wide variety of praiseworthy acts in the name of 
Sikhi — fighting wars, serving humanity sacrificing themselves, getting themselves and 
their loved ones cut up limb by limb, and courageously spreading the messages of Sikhi 


far and wide — but not a SINGLE Sikh was ever referred to as “sant.” 


He who accompanied Guru Nanak for almost three decades is called Bhai Mardana. 
The one in whose hand the first version of the SGGS (Pothi Sahib) was written is called 
Bhai Gurdas. Sikhs who were boiled alive, sawn alive, burnt alive and cut up limb by 
limb are similarly called Bhai Dyala, Bhai Matee Daas, Bhai Satee Daas, and Bhai Mani 


Singh. 


Sikhs who had their scalps removed to save their Kesh and were crushed alive on the 
wheel are called Bhai Taru Singh and Bhai Subeg Singh. All the Panj Pyare are given 
the title of Bhai. 


Then there was Bhai Nand Lal the scholar, Bhai Bachitar Singh the brave, and Bhai 
Lachman Singh the Shaheed. And scores of other luminary Sikhs who carried the title 


“Bhai,” to live up to the concept of equality within the brotherhood of Sikhi. 


Right up till 1903, one does not find a SINGLE Sikh with the title of “sant.” 


Many Sikhs are surprised to know that the practice of conferring the title of “sant” on to 


ordinary mortals is the invention of the British. 


THE BRITISH POLICY OF DIVIDING AND RULING THE SIKHS. 


The Sikhs were the last nation to be conquered and colonized by the British. The 
imperialists occupied the rest of India for 100 years and spent that time preparing to 


take Punjab and conquer the Sikhs. 


The lying in wait for ONE CENTURY was to soften the ground. To prepare the conquest 
of the lion hearted, united and deeply spiritual Sikhs. 


From the British viewpoint, the Sikhs needed to be spiritually DIVIDED and 
WEAKENED before they could be defeated and conquered. 


The colonialists used a multi prong strategy to DIVIDE the Sikhs. Initially, they brought 
in hundreds of Christian missionaries in an attempt to create a tide of conversion out of 


Sikhi into Christianity amongst the Sikhs. 


The aim was to eventually create a divide amongst Sikhs of the Guru and Sikhs who 
had converted to Christianity. But given the fervor of Sikhs to hold on to their faith, this 
method did not work. The British then decided to divide Sikhs amongst different Sikh 


groups. 


They studied the Sri Guru Granth Sahibj3}1 and financed the creation and compilation of 
a RIVAL granth — called the Bachittar Natak (wondrous drama) that was subsequently 


renamed Dasam Granth). 


They supported the corruption of the Maryada of the two Takhats OUTSIDE of Punjab 
connected to the tenth Guru — Patna and Hazoor — so that that the corrupted Maryada 


could be used to corrupt the rest of Sikhi within Punjab. 


They helped create a whole gamut of distorted “Sikh” literature — mostly through 
financing a plethora of anti-Sikh elements who had similar aims. Such distorted and 
corrupted literature was sometimes deposited at the coveted London Office to give it 


stature because of its location at an esteemed place. 


Sikh scholars today take pride in referencing this so called literature; propagating the 


myths found within such concocted literature far and beyond. 


For most of the above tactics, they solicited the active support of the Nirmala groups 
who were at the high point of their control of the Sikh psyche already. The British 


assisted the Nirmalas in infiltrating Sikh institutions not already subverted. 


The British were able to penetrate the management committees of historic and major 
Gurdwaras — installing their agents — Mahants (Nirmala high priests) to distort, corrupt 


and divide the Sikh psyche and eventually Sikhs themselves. 


CREATING THE SIKH SANTS 


Nothing compares to the British strategy of creating and establishing a class of 
SPIRITUAL DISRUPTORS and infiltrating it onto the Sikh people. This class of people 


would destroy S/khi to its core. 


They would strip Sikhi of its last remaining shred of Godliness. They would transform 


Sikhi into a collection of worthless rituals. 


Sikhi would never be the same again as a result of this class of people. The British 


labeled these people as “sant.” 


Beginning 1903, the British government started conferring the title of “sant” onto the 
selected Sikhs from within the British Army. The Army was chosen perhaps because it 


was an institution which had inculcated adequate loyalty towards the colonial masters. 


The British expected the recipients of the award of “sant” to do the bidding of the 


government of the day — out of their sense of misplaced loyalty to the colonial masters. 


The first individual to be given the dubious honor of being declared a “sanf’ by the 
political masters was Attar Singh Mastuana (1866 — 1927). Four other Attar Singh’s[4i. 
were given the same title, but other than Attar Singh Reru (1867-1927), none of the 


others succeeded in obtaining the stature that they sought. 


Other individuals to be bestowed “sant-ship” by the colonial powers included Nand 
Singh Kaleran Wala, Karam Singh Hoti Mardan, and Bishen Singh Kanjhla. They were 


all assigned to their respective villages as “accomplished preachers of Sikhi”. 


All sorts of miraculous stories were created about these “sants” and “affirmed” by the 
British. One regular lie about Attar Singh Mastuana was that “mysterious forces” signed 
him in for duty at the barracks every day for the many years that he was physically 


present in the countryside preaching his brand of Sikhi. 


Such fake tales help establish the status of the British “sants” as “godly” people with 


“godly powers.” 


Subsequently other British Army personnel (serving and retired) and sympathizers were 
awarded the title of sant. These include Bishen Singh Murala. Gurmukh Singh Kaar 
Sewa, Gurbachan Singh Bhindran, Bishen Singh Kaar Sewa Waala, Isher Singh 


Kaleran. 


Most of them obtained their religious training from Hindu / Nirmala centers at Hardwaar, 
Rishikesh, Kashi (Benares), Tirveni (Allahabad), Mathura, Ayodhiya, Badrinath, and 


Rameshwaran Gaya. [51 


SERVING THE BRITISH COLONIAL INTERESTS 


With active financial and logistical support of the British colonialists in the form of deras, 
this artificially created class of people would corrupt the Sikh spirit, weaken the Sikh 
mind, wean the Sikh away from the spirituality of the Sri Guru Granth Sahib, divide the 


Sikhs on the basis of their individual maryadas, and ritualize Sikh practices. 


The dera sants would place a rosary (mala) in the hand of a Sikh. A mala wielding Sikh 


was a lesser threat to the British than a kirpan wielding one. 


The sant class would change the Basanti and deep blue color of vibrancy of the Sikh to 
white — a color of peace and tranquility as well as death. The British preferred Sikhs 


who were peaceful and spiritually dead. 


The Nirmalas had already smuggled in the Hindu color of saffron into the Sikh psyche 
during their two century control of Sikh Gurdwaras and institutions. Sikhs — with the 
exception of Nihangs — had forsaken blue already. Hence, adjusting to white was easily 


achieved. 


The sant class would wean the Sikh away from the SGGS and thrust him into 
meaningless chants of this or that mantras. Sikhi according to the sant Class was to sit 


for hours in the wee hours of the morning chanting away a word or two. 


A Sikh who had tired of chanting in the ambrosial hours was of a lesser threat to the 


British. 


The spiritually elevating Gurbani in the SGGS would be reduced to chanting too. 
Particular shabds were dished out by the sants to their devotees to be chanted to make 
the Creator accede to specific temporal requests or take away suffering, pain or 


ailments. 


Of course such could only be achieved either by distorting the real messages of the 


shabd or by blinding the Sikh towards the Shabd’s messages all together. 


The sant class would turn Sikhs into vegetarians. They would teach the Sikh to wait for 
miracles to happen — rather than making them happen as they were taught by their 


Gurus. 


The sant class would turn Sikhs into believers of dehdharees — Gurus in human form. 
These sants placed themselves on par with our Gurus. Sikhs would bow to them and 


believe that they were intermediaries between the Sikh and their Creator. 


The sant class would inculcate a vast variety of rituals and deviant beliefs into the Sikh 
psyche — sangrand, puranmashee, divali, varieties of paaths — akhand, sampat etc; 
performance of artees, burning of incense and oil lamps, image worship, endless 


offerings and prayers. 


The sant class created the image of a false god for the Sikh. A god who accepted bribes 


to do things for the Sikh through rituals ordained by the sant. 


The sant class set itself as intermediaries between the Sikh and this false corruptible 
god. They set themselves as of higher status than the Sikh; on par with or even higher 


than their Shabd Guru the SGGS. 


The dera sant created, inculcated and maintained the loyalty of his follower chelas 
through their khande di pahul ceremony. Each dera sant had his own set of panj piaras, 


and own set of maryada (do’s and don'’t’s). 


This was a clever way of keeping their chelas loyal since Sikhs were made to believe 
that the panj pyaras represented the tenth Guru. In reality though, the panj pyaras were 


propagating the divisive agenda of the deras and their colonial masters. 


The Sikh masses were encouraged to get into a deal with the sant class. The Sikh 


earned a living, while the sant took care of the spiritual aspect — for a fee of course. 


The fee was necessary because the sant spent his entire day performing spirituality for 


the Sikh and was thus unable to earn a living for himself. 


What was essentially a spirituality of the self, by the self, for the self of the Sikh Gurus 
was turned into a ‘Spirituality on behalf, spirituality for a fee and spirituality through 


human intermediaries” by the sant class. 


In short the sant class would hollow out Sikhi from the inside out. The spiritually 
elevated and Creator-connected Sikh would be turned into a ritual conducting, 


meaningless mantar chanting, and offerings-making slave of the dera sants. 


The Sikh of the dera would be one who saw his spirituality in the display of his outward 
symbols, the color of his turban, the volume of his chants and loyalty to the sant who 


had become his true guru. 


In a short span of about 50 years, the deras would come to represent main-stream 
Sikhi. Being supported by the British in terms of material and by Nirmalas in terms of 
spiritual leadership; the deras would grow exponentially in terms of followers, financial 


clout and influence. 


The dera sants would thus serve the objectives and goals of the British in severely 
undermining a the Sikh spirit that was grounded and rooted in the SGGS — eventually 


subjugating their soul for purposes of subduing them. 


The situation would not repair itself upon the departure of the British from India. 


Successive governments of independent India and Punjab — including the Akali Dal and 
SGPC would continue to use the deras for the purpose of winning elections — this 


because by now, Sikhs attending deras vastly outnumbered genuine Sikhs. 


Support for the deras by the corrupt politicians translated into votes in the system of 


defective democracy of vote-buying that was the scheme of Punjab’s politics. 


During the Gurdwara Reform Movement led by the Singh Sabha of the 1920s a vast 


majority of historic Sikh Gurdwaras were freed from Nirmala and Mahant control. 


The result was that most of the Nirmalas moved into leadership positions of existing 
deras — thus strengthening them. Some Nirmalas set up new deras. The outcome was 
that deras became the permanent centers for the Nirmalas. Their Mahants simply 


transformed themselves into modern day sants. 


As a result, the dera and their sants and babas have become the biggest force of 
spiritual corruption of Sikhi in modern times. They are thus the current and most 


powerful hijackers of the Sikh faith. 


THE DERAS AT THE HELM 


Punjab has approximately 13,000 villages. Historian Dr Harjinder Singh Dilgeer 
estimates that there are 15,000 deras in the state. He categorizes them into six broad 


groups. 


Ten are Class A+ deras with an income of several million dollars, 20 are Class A deras 
earning a few million at least, 100 are Class B+ deras (couple of million) 500 are Class 
C deras (up to a million) and the rest are Class D (few hundred thousand in income). 


Collectively they own about 100,000 acres of land in Punjab.[6. 


The following is a selective list of the largest and most active deras in Punjab. All of 
them are active even outside of Punjab and within the Sikh diaspora through agents and 
clergy whose primary function is to solicit funds and support for their home deras and to 


promote their sants and deras. 


Bhindranwalla Mehta dera. This dera was started by “sri maan 108” sant Sunder 
Singh Nirmala (1883-1930) of Bhinder Klan Village. The 108 is used to denote that he 
was schooled at Benares in the 108 Upnishads (Vedic and Puranic texts). Sunder Singh 
studied under Pandit Jwala Daas Udasi. This dera thus has its origins in not one but 


TWO Hijacker Traditions — Udasis and Nirmalas. 


They cleverly mixed in the practice of khande di pahul and non-stop Akhand Paths to 
put up a Sikhi front to attract innocent Sikhs. By the 1960s this dera had become a 
tremendous success and thus split into two in the 1970s. One faction was headed by 
sant Kartar Singh (1932-1977) who set up his dera at Chownk Mehta and the other by 
sant Mohan Singh. 


Kartar Singh then changed the name of dera Chownk Mehta to Damdami taksaal{zj just 
prior to his death in 1977. He was succeeded by sant Jarnail Singh Bhindranwala of 


Rodey Village. 


Damdami Taksaal was thus born in 1977, putting to lie the claim of the present 
leadership of Harnam Dhumma faction that the taksaal (literally, school) was set up by 


Bhai Mani Singh or Guru Gobind Singh ji himself[su. 


Other than attempting to falsely justify their positions, the dera leadership is unable to 


offer any proof that Bhai Mani Singh was ever involved in any dera or taksaal. 


The Damdamee taksaal is split into three factions now with three sants as leaders; each 


actively throwing mud at each other. 


The SGGS is installed in this dera, but so is the Bachittar Natak Granth. Katha of the 
Nirmala text Suraj Parkash, Gur Bilas Patshai 6, Ramayana, Mahabharata is standard 


fare besides Hindu religious, ritual and social practices. 


This dera is perhaps the producer of the largest group of dera-indoctrinated clergy. Vast 
percentages of gurdwaras in Punjab, India and across the world are staffed by granthis, 


ragis and parcharaks trained in this dera. 


The most recent notorious activity of the Damdamee dera is its complicity in the 
attempted murder of Sikh Preacher Bhai Ranjit Singh Dnudreanwalla and the broad 
daylight murder of his parcharak. 


Sattowali dera Amritsar. This dera was set up by Amir Singh Amritsar (1870 — 1954). 
The second head was Kirpal Singh (1918-1933) who went on to serve as Jathedar in 


Akaal Takhat just prior to the 1984 Indian Army attack on Darbar Sahib and Akaal 


Takhat. Sant Sucha Singh was part of this dera until he set up his own dera Jawaddi in 


Ludhiana. 


Dera Rara Sahib. Set up by Isher Singh (1905 — 1975), a chela of sant Attar Singh 
Reru Village, this dera has produced the likes of the infamous Maan Singh Pehowa of 
Pehowa dera who has numerous rape, criminal misconduct, and blasphemy cases 


against him. 


Kaleran dera (Nanaksar dera). This dera was set up by Nand Singh (1872-1943) who 
was succeeded by Isher Singh (1916-1963). This is perhaps one dera that has given 
birth to the most number of other deras. ( Famous by products of this dera are EX 
Jathedar Akal Takhat, ragi and Professor named Darshan Singh, kirtaniyah Harbans 


Singh Jagadhreevallah, Gurikbal Singh of Kaullan Trust and many others) 


Historian Dr Harjinder Singh Dilgeer has counted 17 such off shoot deras. One Amar 
Singh Burundi who has stood accused of molest charges in Singapore and has been 
hauled to courts in the USA over financial fraud cases — has a large following in 


Malaysia. 


A number of Gurdwaras in Malaysia have been taken over by clergy from this Nanaksar 


dera — Serandah and Batu Pahat being the larger ones. 


This dera is perhaps the producer of the second largest group of dera-indoctrinated 


clergy (after Damdami). 


Sunehranwala dera. This was set up by sant Nahar Singh — the grandson of Nand 
Singh of Nanaksar. [ HQ in Ferozpur and popularly known as Babeke — has higher 


study Institutions under its care and has abig branch in Johor state Malaysia) 


Dodra dera. This dera was set up in 1960 by a former soldier of the British Army in 
Burma named Jaswant Singh. He called himself Bauji and Khoji as well. The dera was 


set up in collaboration with a Malaysian lady Charanjeet Kaur. 


Large crowds are associated with the deviant practices of this dera which has links with 


individuals in Malaysia as well. 


Hoti Mardan dera was set up by Karam Singh (1826 — 1902). The dera shifted to 
Maksudpur Kapurthla from Pakistan after the Indian Independence. It is a thriving dera 


that is well known for its deviant practices and rituals. 


Begowal dera. This dera was set up by Prem Singh (1882 -1950) in Pakistan and 
moved to Begowal in Kapurthla in 1947. [ presently run by Bibi Jagir Kaur , full time 


Badal Dal Politician and who also managed to become SGPC President as well ) 


Maksudran dera Ludhiana. The founder of this dera — Balwant Singh — first named it 
as Tanda dera. Balwant Singh claimed he was a reincarnation of Guru Gobind Singh 


and dressed like the Guru — complete with a Kalgee. 


Bhaniara Piara dera. This dera is most famous for writing his own granth — the Bhav 
Sagar granth to replace the SGGS ji. This Piara fellow burnt 8 volumes of the Sri Guru 


Granth Sahib ji in an attempt to establish the supremacy of his own granth. Piara Singh 


and seven of his che/as were sentenced to 3 years’ jail in 2013 but walked free on bail 


out immediately. Sikhs form the largest portion of his followers. 


Sidhsar Sihorewala dera. The dera was started by Balwant Singh a chela of sant Attar 
Singh Mastuana and dera Bhindra Mehta as well. Balwant Singh forcibly took over the 


dera of an Udasi Mahant Heer Daas in the 1990s and renamed it Sidhsar. 


This fraud behaves like a Guru, insisting that a Chaur be waved over him in the 
presence of the SGGS. He has also set up a parallel dera at Mastuana. Sikhs forms the 


largest portion of this followers. 


THE SANT SAMAJ. 


This is the name of the “organization” that is comprised of dera sants. It functions as an 
interest group to collectively use its voice and position to apply appropriate pressure on 


Sikh institutions such as SGPC and Akal Takhat to accede to their demands. 


The sant samaj managed to twist the arm of AT on the issue of forgiving convicted 
criminal Gumit Ram Rahim. The sant samaj also has a hand in getting Sikhs 


excommunicated — especially those who are bent on exposing the downside of deras. 


The sant samaj has also become vocal and abusive in the condemnation of parcharaks 
who have resolved to promote authentic Gurbani messages to the Sikh messages at 


large. 


From its humble beginnings as agents of the British colonial masters created to corrupt 


Sikhi and weaken Sikhs, the sant class has come a long way to become the ultimate 


hijackers of Sikhi as it stands today. 


Next: 


Part 5: The Current Situation. 


. xa or ale AZ frertenr 1 yg wifoat wa Hf ufesr || Bhag Hoa Gur Sant 


Milaya Prabh Abinasi Ghar Meh Paiya. SGGS 97 1 


. Se cfg a Aa 5 wing wash J ST Il 1 || Oye Har Kay Sant Na Akiyeh 


Benaras Kay Thugg. SGGS 476. f1 


. British Administrator Robert Needham Cust suggested to the Court of Directors 


on 12 August 1857, that British India office should make arrangements for getting 
the Adi Granth translated into English. He suggested the name of the German 
Christian Priest cum scholar Dr ErnestTrumpp. Trumpp’s work was sponsored by 
the British beginning 1870. By 1876 he had translated the Japji Sahib, So Purkh, 
Sohila, So Darh, Majh, the Ragas (Siri, Gauri and Asa), sloks of Kabir, Shaikh 
Farid, and Guru Tegh Bahadur, and Savaiyyas of the Bhatts into English. He then 
translated Puratan and Bala Janamsakhis, the lives of the later Sikh Gurus, 
including an account of their teachings. 


1 


. The others were Attar Singh Ghulsan Wala, Attar Singh Attley Wala and Attar 


Singh Jalalabad Wala. t1 


. Dr Harjinder Singh Dilgeer, Sikh History Vol 9, page 164. 74 
. Dr Harjinder Singh Dilgeer, Sikh History Volume 9 Page 177-178. t1 
. See Hardeep Singh, Saka Neela Taara To Baad Tabahee Ki Tawarikh pp. 58-60. 


1 


. The fraudulent claim by the Damdamee Taksaal is that their “Taksaal” began with 


Surat Singh Nirmala who was a disciple of Bhai Mani Singh ji. Bhai Mani Singh ji 
sacrifice is 1734. Surat Singh is born in 1733. So he must be Chela at one year 
old !!! See Harjinder Singh Dilgeer, Damdami Taksaal is Nirmala Sect at 
https://www.youtube.com/watch?v=JvelHK4yuBQz2. 

Others in Damdamee have claimed that Surat Singh Nirmala was chela of Baba 
Deep Singh. On the shaheede day of Baba Deep on 11 Nov 1757. Singh Surat 
Singh Nirmala was 23 years old and sitting in Kanshee learning his bhramahnical 
stuff. Also Harjinder Singh Dilgeer, Harnam Singh Dnumma & Damdami Taksal’s 


reality at httos:/Awww.youtube.com/watch?v=AlrGqOviNag3 


Yet others have claimed that Surat Singh Nirmala got his education at Damdama 
Sahib at Talwandee Sabo Ki. The official records however sho that Surat Singh 
Nirma, son Gyani Sant Singh, his son Gurmukh singh, his son Ripduman Singh, 
and chela Darbara Singh never NEVER did set foot at Damdama Saib. See 
Harjinder Singh, Dilgeer Damdami Taksal Exposed at 
httos://www.youtube.com/watch?v=gwd3VMOsSLQ4. 


See Also Threats to Dilgeer by Harnam S Dhumma at 
https://www.youtube.com/watch?v=erMRcMS2iCAs. 
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The Hyackers of Sikhi — Part Five 


The Hijackers of Sikhi 


Part 5: The Current Situation. 


Karminder Singh, PhD (Boston), Kuala Lumpur, Malaysia. 


Sikhi as it is practiced today, is no longer the Sikhi that was taught to us by our 
Gurus. It is a spirituality that stands distorted, corrupted and tainted. Its scripture 
— Gurbani — has been distorted through vedic and puranic slants in 
interpretations and translations; its history muddled in unbelievable tales of 
miracles called Sakhis, and its religious practices consist of those smuggled in 
from rejected and discarded rituals of pre-1469 faiths. It’s a faith that has been 
hijacked from its unique path and equally distinct goals. How, when and why did 


this happen? 


Read this FIVE-part series for the story of a spirituality hijacked. 


Read Part ONE: The Hijacking Explained here: : https://sikhivicharforum.org/?p=1954 


Read Part TWO: The Udasis here: https://sikhivicharforum.org/?p=1984 


Read Part THREE: The Nirmalas here: https://sikhivicharforum.org/?p=2012 


Read Part FOUR: Dera Sants here: https://sikhivicharforum.org/?p=2022 


THE STOCKHOLM SYNDROME DESCENDS UPON SIKHS. 


Studies on hijacking use a term called “The Stockholm Syndrome.[1}1 


It is defined as a condition in which the VICTIMS of the hostage taking develop feelings 


of trust or affection towards their captors. 


The syndrome is the result of psychological affinity that results from long term hostage 
taking situations. It normally begins with the victims developing sympathies and 


subsequently identifying and associating with the causes of their captors. 


Symptoms of the syndrome include hostages who REFUSE TO ESCAPE even when 
handed with a perfect opportunity to do so. The more extreme symptoms occur when 
some VICTIMS within a group of hostages begin to ASSIST the captors in standing 


guard over other victims or preventing fellow VICTIMS from escape. 


It is argued that the state of the hijacking of Sikhi has descended to the 


Stockholm syndrome stage. 


Large number of Sikhs have developed trust and affection towards the hijackers of 
Sikhi, namely the dera sants, babas, and our nirmala and udasi attuned Clergy. Many 
Sikhs consider the hijackers to be “spiritually elevated” beings who are dedicating their 


lives for the cause of Sikhi parchar. 


In short, the hijackers are being viewed as true Sikhs. The nirmalas are being viewed as 
“spiritual intellectuals” who wrote the “classical literature” and “history” of Sikhs. Doing 
so while the authentic Sikhs were fighting for their survival is considered as a 


benevolent and charitable act. 


The sham celibacy of the dera sants is viewed positively as a “major sacrifice” of the 
sants and babas in their “quest” for the salvation of their follower Sikhs. Sacrificing 
marriage and families is considered the highest price anyone can pay for the 


“betterment” of the community. 


Equally large numbers of Sikhs have developed psychological affinities to the CORE 
philosophical CORRUPTION that has been wrought on Sikhi by the udasis, nirmalas, 


and dera sants. 


This CORE CORRUPTION of Sikhi is what we term bippar, brahmanism, ritualistic 


or the vedantic element. 


This corrupted CORE is being viewed by the Stockholm Syndrome afflicted Sikh 


masses as “true S/khi,” or as the “parent philosophy” of Sikhi or even the “root” of Sikhi. 


Large number of Sikhs feel comfortable with the idea that Sikhs are part and parcel or a 
subset of the big and happy family that is the CORE of all Indian spiritualties — namely 


ritualistic Brahmanism or Bipparwaad. 


In short, the prolonged hijacking of their faith has put the Sikh into ease with their 


hijacked state. 


A good many Sikhs are UNWILLING and refusing to escape the clutches of the 
distortions of Guru history conducted via Sakhis and corruption of Gurbani achieved 


through vedantic interpretations. 


Such is their position even when opportunities exist aplenty to get to the authentic 


history and equally authentic interpretations of Gurbani. 


For a large majority of Sikhs, the appeal of the corrupted lull that dulls the senses is too 


strong a pull to awaken them from their deep slumber. 


Avast majority of Sikhs are not prepared to UNLEARN the corrupted and distorted Sikhi 
and RELEARN the original and authentic Sikhi. 


The position of the Sikh masses today is in the Stockholm Syndrome state. So 
COMPLETE is the process of the hijacking of Sikhi, that the VICTIMS have today 


become the hijackers themselves. 


In reality therefore, Sikhs have now TAKEN OVER AS THE HIJACKERS OF THEIR 
OWN FAITH. 


Sikh institutions, their clergy, their leaders, their deras, taksaals, their gurdwaras, 
their intellectuals and thinkers now stand as The Ultimate Hijackers of Sikhs — 


preventing their escape into authentic Sikhi. 


Our Gurdwaras and our granthis — with rare exceptions — operate to PROPAGATE AND 
DEEPEN the distortion and corruption that the udasis, nirmalas and dera sants toiled 


upon Sikhi for 250 years. 


Our clergy — ragis, kirtanias, parcharaks, dhadees, — appear perfectly comfortable 


peddling the corrupted material that the nirmalas downloaded abundantly upon the Sikh 


psyche through their 35 or more “classical texts” and the fifth Vedas that is the Freedkoti 


Teeka. 


The deras and taksaals are busy producing a large pool of such clergy as well as 
hordes of follower — shardaloos who are the self-proclaimed guardians of the corrupted 
practices called rituals of Sikhi — be it strings of nonstop akhand paths, sampat paths, 
spiritual water, personal blessings, chanting of mantras or sukhnna sukh deeds (horse 


trading with the Guru). 


The highest institutions of Sikhi— the SGPC and Akaal Takhat stand ever ready to 
embrace any and all forms of deviancy of Gurmat principles. They stand ever ready to 
put their stamp of legitimacy on the corruption — declaring distorted nirmala texts as “the 


inseparable part of Sikh history.” 


The SGPC stands as the largest publisher of deviant Sikh history books — including 
school text books. AT and Darbar Sahib clergy have gone so far as to REPUBLISH the 
nirmala written and previously banned defamatory and derogatory books such as 


Gurbilas Patshahi 6. 


Akin to the armed hijacker every ready to shoot to kill any victim who attempts to 
escape, the AT clergy stand ready to excommunicate just about anyone who toils 
effectively for the Sikh masses to escape the clutches of the hijacking of the Sikhi of the 


Gurus. 


An examination of the “hukumnamas” issued by the AT will show that a vast majority of 
edicts from 1887([211 are ones that excommunicate Sikhs — in particular those who 


attempted to expose the reality of the corruption of Sikhi. 


SIKHS AS HIJACKERS OF THEIR OWN FAITH. 


DRESSING UP THE SCANTY UDASEE SRI CHAND. When the Sri Chandees 
appeared at the doorsteps of Sikhi with the aim of taking over our Gurdwaras and 
hijacking the faith of Guru Nanak, they brought Sri Chand exactly as he was — dressed 
skimpy and sparse in a loin cloth of a Jangotee, with a karmandil, lota, garwee 


(container), janeyu, mala in hand, and fire burning. 





But the Stockholm Syndrome infected Sikh captive — in his zeal to be an even more 
EFFECTIVE hijacker of Sikhi — has seen the need to make Sri Chand appear MORE 
ACCEPTABLE TO MAINSTREAM VICTIMS of the Sikh faith. 


Sri Chand has thus been dressed up to appear as the “Baba next door” complete with 
a verse of Bhai Gurdas (meant for Guru Nanak ji) with the words “Dhan Baba Sri Chand 


Sahib j? written over his head. 


Gone is the langotee, karmandil garwee, janeyu, mala in hand, and fire burning. The 
Stockholm Syndrome afflicted Sikh decided on stripping Sri Chand of his defining 


spiritual symbols! 


This attempt to provide a sense of normality to the SGGS-rejected Sri Chand is crucial 
to allow the corruption and distortion to take place in a more acceptable way in the 


minds of innocent Sikhs. 


This single act has made the revival of the udasi position in Sikhi in the 20 Century 


easier, more agreeable and effective. 





Sri Chand dressed up as the “baba next door”. 


This is especially so for the three groups of Sikhs that are actively promoting Sri Chand 


today. 


The first being the Yogi Bhajan group which considers the Sri Chand sanctioned 


kundalni yoga to be at the core of its practices. 


A 


The second group which will benefit immensely from “dressing up Sri Chand” consists 
of the dera based sant groups whose aim is to assimilate Sikhi into the larger fold of an 


antiquated and rejected system that is pivoted on Snatanism and Bipparism. 


The third group is the right wing Hindu supremacy touting BUP led government of India 
today which has no qualms in conniving with any anti-S/khi outfit. They are ever ready 


to use government instruments of mass media as well as funding. 
THE NIRMALAS ARE BACK —- WITH A VENGEANCE. 


The nirmala influence on 21st Century Sikhi is deeply rooted, very widespread and 


clearly observable. 
We can see this influence in the following six areas. 


1) Phenomenal Growth of nirmala influence in deras. There are more than 16,000 
deras run by sants and babas in Punjab alone. Nirmala thought and traditions are kept 


alive in these places. 


2) Sikh Clergy. These deras are the production factories for Sikh clergy — ragis, 
kirtanias, kathakaars and granthis — all of whom are trained using nirmala texts and 


nirmala Gurbani Teekas. 


It is estimated that a majority of Sikh clergy today is dera trained where nirmala thought 
is predominantly taught. They source heavily from nirmala produced “classical texts” 
(Suraj Parkash, Fareedkoti, Bhagat Maal, Gurbnilas, Janam Sakhis etc) for their 


preaching. 


Up to 95 percent of our granthis serving across the world are dera trained — thus 
contributing towards keeping distorted nirmala thoughts alive and kicking in the Sikh 


psyche globally. 


3) Gurdwaras. A vast majority of our Gurdwara practices are nirmala initiated. Even the 
Takhats are not spared. Takhats Patna and Hazoor are particularly known for their 
anti-Sikh nirmala/ bhramanic practices of Artees, slaughter of goats, ritualistic worship 


and parkash of rival granths. 


4) The Hijacking of Sikh Institutions. The highest of Sikh institutions such as the 
SGPC, Akaal Takhat and leadership of major Gurdwaras in India has steadily fallen in 
the hands of nirmala thought. The Jathedars of the Takkhats and their granthis are 


almost 100 percent dera trained and thus aligned with nirmala thought. 


The final non-dera trained AT Jathedar was Professor Manjit Singh who was 


unceremoniously sacked 20 years ago. 


The spreading incidences of excommunication of reform minded Sikhs by the AT is 
clearly an attempt to stem the tide of Sikh parcharaks who are attempting to remove 


nirmala influence from Sikhi. 


5) Taksaals. Taksalee and nirmala thought can no longer be differentiated. The leading 
taksaal of the day - Damdamee — has become the headquarters of nirmala tradition 


propagation. 


6) Interpretation of Gurbani. The vast majority of common Sikhs who rely on a Teeka 
or translation to understand the SGGS will undoubtedly end up with nirmala tradition 
translations because a vast majority of the translations — including English ones on the 


Internet — are sourced from and based on the Fareedkoti Teeka. 


It can thus be argued that the average Sikh individual and institution is thoroughly and 


deeply permeated in nirmala thought. 


THE “SANTS” AS THE ORGANISED HIJACKERS. 


From its humble beginnings as agents of the British colonial masters created to corrupt 
Sikhi and weaken Sikhs, the sant class has come a long way to become the ultimate 


hijackers of Sikhi as it stands today. 


THE SANT SAMAzU is the name of the “organization” that is comprised of dera sants. It 
functions as a pressure group to collectively use its voice and position to apply dera 
influence on the already hijacked Sikh institutions such as SGPC and Akal Takhat to 


force them to accede to their demands. 


The sant samaj has a hand in getting Sikns excommunicated — especially those who 


are bent on exposing the downside of deras. 


The sant samaj has also become vocal and abusive in the condemnation of parcharaks 
who have resolved to promote authentic Gurbani messages to the Sikh messages at 


large. 


It does not bother the “sant class” that the title sant samaj itself is a contradictions of 
terms. Even if we accept that human beings can elevate themselves to have sufficient 
spirituality within them to be deserving of being called a “sanf’, then their rarity would be 


a given. 


Rare objects are too few in number to form an association. But our ‘sants” have 
sufficient numbers to form a society, pressure group, or “samaj.” The village folk even 


have a saying fe vlan HS fas »TEe (lit: a sant behind every pebble) 


Such deep and widespread is the nirmala inculcated Vedic / Bhramanic influence on 


Sikhi that it is difficult to imagine Sikhi being freed from the shackles of this virus. 


While efforts to take Sikhi back to its original and unique self (7att Gurmat) are being 

undertaken by groups (such as missionary college trained parcharaks and modern day 
Singh Sabha movements) who are passionate about ridding Sikhi of the nirmala, udasi 
and dera influence, there has been an ugly backlash from the taksalee and dera groups 


under the auspices of the sant samaj to promote the nirmala influence even more. 


THE HIJACKERS’ RALLYING TOOL: THE DASAM GRANTH. 


It is clear by now that the ties that bound the udasis, nirmalas, and dera sants as the 


hijackers of Sikhi was their subscription to snatanism, bipparism and vedanticism. 


The common thread of a force that motivated all three groups was their desire to see 
Sikhi engulfed by vedantic and snatan dictates. They wanted a Sikhi that was hollowed 


out of its originality and engulfed instead in bipparism. 


They were thus united in this one singular quest. 


The centuries of distorted maryada imposed in Sikh Gurdwaras by the three groups 


provided them with the “ritualistic basis” to their distortion and corruption of Sikhi. 


The 35 Classical Texts led by nirmala Kavi Santokh Singh’s Suraj Parkash and the 
voluminous but distorted Sakhi literature provided the hijackers with the “historical 


basis” to inject the virus of bipparism into Sikhi. 


The Fareedkoti Teeka — translated with full vedantic slant as the ‘fifth Ved’ — provided all 
three groups with the “philosophical basis” in their quest to distort Gurmat and 


Gurbani. 


BUT IT WOULD BE THE BACHITAR NATAK OR DASAM GRANTH THAT WOULD 
PROVIDE A FRESH IMPETUS, BECOME A RALLYING POINT, AND PROVIDE NEW 
VIGOUR FOR THE HIJACKERS IN THE 21st CENTURY. 


All 21st Century Hijackers of Sikhi (including the Stockholm infected ones) are one voice 
in their united stand on the DG. They accept it as the writing of the tenth master and an 


accepted scripture of the Sikhs, worthy of being installed side by side the SGGS. 


Why did the BNG /Dasam Granth (DG) become the pivotal tool for the Stockholm 
syndrome infected Sikhs in their quest to be the new hijackers of Sikhi? The following 


seven reasons will help us understand. 


FIRST. The DG is wholly and completely a text that makes sacred the entire gamut of 
Hindu devi devatas or gods and goddesses; mythological narratives, and mythical 


epics. The DG is vedantic to its CORE. The DG is snatan right down to its last verse. 


The DG is thus able to do something that even the Fareedkot Teeka was unable to do 
despite its vedantic slant. The DG was able to put the corruption of Vedanta right into 


the HEART of “Sikh Scripture.” 


SECOND. The DG accepts the supreme vedantic mother of all goddesses Durga and 
the ultimate god of snatan — Shivji in the form of Mahakaal. The primary gods of the DG 


are therefore Durga and Mahakaal. 


The DG is thus able to serve the lifelong ambition of the hijackers of Sikhi in the most 
authoritative way. The corruptors of Sikhi are now able to say: The Sikh “Scripture” 


itself recognizes these “gods of the snatan” as deserving of Sikh sanctity. 


THIRD. The DG sits on the fake claim that it is authored by the tenth Guru. The “Guru” 


himself is thus made to appear to be worshipping Mahakaal and Durga. 


The DG is thus able to put the stamp of “guru authority” to the aims and aspirations of 
the hijackers. For IF the tenth Guru subjected himself to Shivji (Mahakaal) and Durga, 


then why should the entire Sikh world not do the same? 


FOURTH. The DG sits on a bogus claim that the tenth Guru worshipped Durga and 
Mahakaal for centuries in his “past life”in the form of “Dushat Daman”. And that it was 
Mahakaal who summoned Guru Gobind Singh and ordered him to “go down to earth” to 


start a new religion. 


This claim effectively takes the origins of Sikhi out of the hands of Guru Nanak and puts 
it into the hands of the fake “Dushat Daman” — a brahmin descendant of the ascendants 


of the Hindu God Ram Chander. 


The claim further plants the CORE vedantic beliefs in the past life and after life 
(something rejected by the Gurmatt) into the veins of fake Sikh “scripture” that is the 


DG. 


In short the DG is able to achieve — single handedly — what the Fareedkoti Teeka, 25 


“classical texts” and thousands of sakhis collectively sought to achieve. 


FIFTH. It gives the hijackers, corruptors and distorters of Sikhi the perfect weapon 
against those Jatt Gurmat authentic Sikhs who toil in their effort to weed out S/khi of the 


vedic elements. 


Since the DG as “authored” by the Guru approves, sanctifies and propagates the vedic 
elements, those who oppose the vedic elements must be “anti DG” and by extension 


“anti Guru Gobind Singh.” 


The “anti Guru Gobind Singh” label comes in handy to keep Jatt Gurmat authentic Sikhi 
parcharaks out of Gurdwaras; and get authentic parcharaks, writers and thinkers 


excommunicated and even assaulted. 


SIXTH. The DG acts as a useful tool to take control of Sikh Gurdwaras and Institutions. 
Given the two and half centuries of hijacked state that Sikhs have lived through, a vast 
majority of Sikhs have bought into the nirmala, udsasi and dera sant corruption and 


distortion of Sikh history, beliefs, philosophy and Gurbani interpretations. 


Even though less than 1% of Sikhs have actually seen, let alone read the DG for 
themselves, up to 95% of Sikhs have no qualms about accepting the lie that it as “the 
banee of Guru Gobind Singh” simply by virtue of the lie that the name of the text 


contains the word “dasam.” 


Renaming the DG eight times and finally to “Dasam” granth finally achieved the 


objective of mass acceptance amongst the Sikhs. 


Given that control of Gurdwaras and Sikh institutions is a numbers game, the Stockholm 
Syndrome infected majority Sikhs use the “anti Dasam” label to defeat authentic and 


genuine Sikhs from getting elected. 


SEVENTH. The DG contains up to 800 pages of explicit woman degrading sexual 
content. Given that less than 1 percent of Sikhs have read the DG themselves, they fall 
for the lie that “since Guru Gobind Singh wrote these explicit tales” Sikhs must therefore 


accept them at face value. 


Such “acceptance” gives the rogue elements in dera and taksaal “sants” and babas the 
license to abuse females and children from within their flock in the form of rape, molest 
and other forms of sexual abuse. The DG content further gives them the authorization to 


“justify” their actions by blaming it on the “vile behavior of the woman.” 


Their fake claim is that “the tenth Guru wrote about it. He wrote the 800 pages to “warn” 
us Sikhs about the “vile, deceptive and cunning character of the female”. Even he 
himself came across such deceiving woman’ is the additional lie that is often parroted 


by the molesters, rapists and sexual abusers. 


In the hands of the 21st Century Hijackers of Sikhi then, the DG is the nuclear 
weapon of mass control of their victims. It is the perfect weapon. Sikhs would 
never be able to free themselves of the hijacking of their faith so long as the DG 


remained the weapon of choice of the 21st Century hijackers. 


THE STATE OF S/KHI OF THE SIKH TODAY. 


As an individual human being, a spiritual seeker and traveler on the path of Guru 


Nanak’s Sikhi, the Sikh stands dangerously lost, astray and betrayed. 


At the individual level, since the Sikh’s understanding of the SGGS is heavily reliant on 
translations and teekas, and since virtually all translations (including the English ones) 
are derived from the vedantic Freedkoti Teeka, he or she is unconsciously pushed into 


the hands of the hijackers of Sikhi by virtue of his need to understand Gurbani. 


At the Gurdwara level, the individual seeker Sikh is met with granthis who mostly 
function as agents of the distortion and corruption that the udasis, nirmalas and dera 


sants have propagated. 


At the Gurdwara too, the individual seeker Sikh is faced with clergy — ragis, kirtanias, 
and parcharaks who peddle the corrupted material that the nirmalas produced through 


their 35 or more “classical texts” and the fifth Vedas that is the Freedkoti Teeka. 


Also at the Gurdwara, he is inundated with the rituals of Sikhi — be it strings of nonstop 


akhand paths, sampat paths and chanting of various banees and mantras. 


The original function of the Gurdwara as a Dharamsaal — an institution for the learning 


of Gurmat has been lost. (Readers may read more about the proper role and functions 


of a Gurdwaras here: https://sikhivicharforum.org/?tag=gurdwara-khalsasikh-sggs). 


It is no wonder that Sikhs in search of this original function of Gurdwaras are heard 
opining that it was the Gurdwara that acted as the primary place where the distortion 
and corruption of their individual / personal Sikhi understanding took place. And that to 
keep the Sikhi of their children from being hijacked one actually has to keep them away 


from their local Gurdwaras. 


At the societal level, the individual awakened Sikh discovers that his circle of spiritual 
friends, relatives and family have put their spiritual faith in the hijackers of Sikhi, namely 
the dera sants, babas, and our nirmala and udasi attuned clergy. They consider the 


hijackers to be “spiritually elevated” beings who are true Sikhs. 


Also at the societal level, one discovers that one’s friends, relatives and family are 
comfortable with and at ease with their hijacked state. A vast majority do not know, do 
not believe or do not care that anything is wrong. Those who know are unwilling to take 


the difficult steps that are required to escape the clutches of the distortions. 


In other words, one soon learns that most Sikhs around us are in deep slumber. 


At the institutional level, the individual Sikh is aware that the highest institutions of Sikhi 
— the SGPC and Akaal Takhat have embraced any and all forms of deviancy of Gurmat 
principles. He is also aware that both institutions have come under the control of the 
political elements of Punjab and India as a result of their slide into become politicized 


over the past few decades. 


In short, the awakened individual Sikh discovers that the Stockholm Syndrome has 
descended upon Sikhs. Sikhs have become the hijackers of their own spirituality. And 


that there is no one he or she could turn to. 


LEFT TO ONE’S OWN DEVICES. 


As a consequence, the individual awakened Sikh is mostly left to one’s own devices in 
the quests to escape the ongoing hijacking of his spiritual psyche; escape the abyss of 
a religion that stands distorted, corrupted and tainted; get to the original and unique 


path; and ensure that one’s next generation does not walk into the same trap. 


One is left to one’s own devices to UNLEARN the corrupted and distorted Sikhi and 
RELEARN the original and authentic Sikhi. 


In this respect then, the internet has become the “gurdwara’” that was supposed to be 
the Dhramsaal. Other seekers of authentic Sikhi wanting to escape the hijacking have 


become the cyber sangat. 


One’s own resolve and determination has become the “granthi” (and “clergy”) that was 


supposed to be the guiding force for the learning of authentic Sikhi. 


One’s sense of QUESTIONING everything becomes the DEFIANCE against the 


hijackers that will eventually become our route of escape from their clutches. 


The right to question that has been denied in our gurdwaras and institutions — the 
absence of which allowed the hijackers to corrupt and distort our Sikhi with impunity — is 
accorded in abundance within the cyber sangat. It is such questioning of everything that 


will allow the realization, the awakening, the need for unlearning and relearning. 


Notes. 


1. The term got its name from a hostage taking situation in Stockholm, Sweden in 
1973. The hostages defended their captors after being released and would not 
agree to testify in court against them. The hostages even began raising money to 
pay for the defense of their hijackers. 

The term ‘Stockholm Syndrome” was coined by Nils Bejerot, a Swedish 
criminologist and psychiatrist after Stockholm police asked him for assistance 
with analyzing the bizarre behavior of the victims. 

Numerous cases of Stockholm Syndrome have been recorded in recent history — 
including a victim who committed suicide to spare her hijackers the death penalty 
(Mary McElroy in 2009), a victim who, upon her release, purchased and lived in 
the house of horror in which she was held captive (Natascha Kampusch, 2008), 
victims who joined their hijackers in subsequent acts of hijacking and went to jail 
for the act (Patty Hearst, 1974) and victims who chose to voluntarily return to 


their hijackers even after being allowed to escape and go back to their families 
(Colleen Stan, 1977). Note: parentheses in this paragraph contain real names of 
victims. 

Stockholm syndrome is ostensibly paradoxical because the sympathetic 
sentiments captives feel towards their captors are the opposite of the fear and 
disdain an onlooker may feel towards the captors. 11 


. The first ex-communication of a Sikh happened in 1887. Professor Gurmukh 
Singh of Singh Sabha Lahore (authentic) was excommunicated on March 18, 
1887 by the AT clergy for his opposition to the Fareedkoti Teeka. Knem Singh 
Bedi of the Snatani (vedic) branch of Singh Sabha Amritsar persuaded the 
masands and sarabrahs (caretakers hired by the British) to excommunicate Prof. 
Gurmukh Singh. The Panth never accepted the validity of the ex-communication. 
Prominent Sikhs such as Bhai Gurditt Singh and Bhai Kahn Singh Nabha, 
continued to associate with Prof. Gurmukh Singh Ji, and never accepted the 
validity of his ex-communication. 


No Sikh was ever excommunicated during the Guru period and beyond till 1887. 


